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MOTTOS 
 
 ―Shed tears for others; the only thing you should be shedding for yourself in 
sweat.‖ – Anonymous. 
  ―Minimum one good deed per day.‖ -Kuronuma Sawako, Reaching You. 
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 ―Don‘t believe in everything you hear or you see. There are always three sides 
of a story: yours, theirs and the truth. ‖ – Anonymous. 
 ―The only thing we are allowed to do is to believe that we won‘t regret the 
choice we made.‖ –Levi Ackerman, Attack on Titan.  
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ABSTRACT 
 
 This research has two objectives: (1) to identify the forms of hybridity and 
mimicry done by Indian immigrant characters in the US, (2) to analyze how hybridity 
and mimicry affect their identity. Therefore, post-colonialism theory specifically on 
the discussion upon hybridity and mimicry is applied. 
 This research falls into qualitative research. The data of this research are in the 
forms of words, sentences and paragraphs taken from Lahiri‘s The Lowland related to 
the form of hybridity and mimicry done by the characters and the effects on their 
identity. The content analysis technique is used to analyze the data by reading, 
understanding and interpreting the data.  
 The results of this research are that the form of hybridity experienced by the 
characters is linguistic hybridity and the forms of mimicry done by the characters are 
mimicry of manner, value and lifestyle. The interpretation of the data shows that 
hybridity and mimicry lead the characters to have double consciousness.  
 
Keywords: Jhumpa Lahiri‘s The Lowland, post-colonialism, hybridity, mimicry, 
identity, double consciousness.   
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CHAPTER I 
INTRODUCTION 
 
A. Background 
A discussion upon identity refers to a discussion about who a person 
is, how individual define herself and how other individuals define her. For 
example, an individual might define herself or defined by others as a 
Christian, a scholar, or as an Asian. Identity is formed in individuals through 
the influence of the society in which they live and the socialization process of 
social institutions.  
Besides the society and socialization process, one of the factors that 
strongly shapes the identity of an individual or a group is culture. One of the 
definitions on culture is a shared experience. An individual from a certain 
culture is different from other individual from other culture since both of them 
are exposed to different experiences and challenges such as history, 
geographical location, religion and other aspects belonging to the place. A 
European man for example might not fully comprehend the experience and 
challenge faced by an Asian as well as a colonizer might not understand how 
it feels like to be a colonized. Even though not exactly the same case, Graburn 
(2001:6) gives an example of diversity even in the same culture; the 
illustration below shows that the generations within culture have different 
experiences and challenges: 
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The anthropologist Claude Levi-Strauss.... In a lecture given at 
Berkeley in 1984, he tried to trace the emergence of one kind from the 
other by reference to ninth-to-eleventh century Japanese Heian court 
society. ....He was able to show how the former kind of society, found 
traditionally in much of the world, is one that reproduces the social 
structures every generation....Whereas in the latter kind, every 
generation is different and, according to the literature of that age, more 
exciting, so that new family relationships and kinship structures were 
formed every time. 
 
When a group of people live together in a community, they grow 
traditions, customs, and conformities according to their beliefs and values. 
Therefore, each place and community has certain culture of their own. 
Tradition, according to Graburn (2001:6) is an important part of culture which 
will be maintained although the time has changed. In the society, it deals for 
example with marriage, religious services, public meeting, how to treat the 
elders, etc. These traditions are kept for generations and deeply rooted, 
forming a culture which becomes the part of people‘s life. These local 
traditions and culture are rich in wisdom. They are the ancestor‘s 
manifestation of life experience and admonition, a legacy of civilization. They 
are achieved through interactions between people in the community; they 
shape people‘s way of thinking and determine who they are.  
As the time passes and developments are made in many aspect of life, 
the room of isolation is getting smaller while the possibilities and ways of 
meeting other communities and culture are growing wider and bigger, giving 
chances and spaces for people and culture from all over the world to meet and 
3 
 
 
made a contact. In early centuries, the cultural contact and mixture happened 
when two or more communities with different culture met for example in 
trading, migration, and colonization.  
The cultural contacts in colonization era caused the mixture of culture 
between the colonizer and the colonized as suggested by Ashcroft (1998: 
118), ―...hybridity commonly refers to the creation of new transcultural forms 
within the contact zone produced by colonization.‖ In each country‘s history, 
language and tradition meet and are mixed, building a new form of culture, a 
hybrid culture.  
At least there are two kinds of contact zone produced by colonization. 
The first one is the area or the homeland of the colonized. Here, the colonizer 
promotes their culture of a developed nation. They introduce many things 
started from education up to their way of life to the colonized. Many of the 
colonized were interested and influenced. They eventually mimic the 
colonizer‘s way of life, such as the way they talk, the clothes they wear, their 
lifestyle and so on. Therefore, many traces of colonizer‘s culture can be seen 
in colonized countries until today.  
For ages, many countries in Asia were colonized by Western 
countries. India is an example of many Asian countries colonized by the 
British. According to the table presented by Luscombe (2014), India was 
incrementally settled by private companies capitalized from Britain from 1609 
and continued to be colonized by British until it achieved its independence in 
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1947. As the impact, the colonization by the British Empire caused some 
effects on many aspects in India both negative and positive. The British first 
interest in India was to achieve monopoly position in trading. Even after the 
British left India, the economic discrepancy led to further complex problem in 
political area. For example, the conflict between local landowner and poor 
peasants supported by Communist Party of India (Marxist) in the 1960s 
became the birth of Naxalite movement which is still active until today. On 
the other hand, some discourses of colonization bring positive impact for the 
Indians. The introduction of English education for example, has created 
developments in education aspect and improvement of health. Both the 
negative and positive impacts are the actual result of political and cultural 
contact between two countries- India and Britain- in the colonized land.  
The second kind of contact zone is the area or the homeland of the 
colonizer. This kind of contact zone happens as the result of the dispersion of 
the colonized people from their homeland and become immigrant in the 
homeland of the colonizer, or known as diaspora. The hybridity phenomena 
emerge as the result of it. When the colonized people move from their 
homeland and spread to the colonizer‘s country, they face the challenge of 
cultural difference and to the extreme point, a racial discrimination. When 
they tried to adapt to the colonizer‘s culture, the mixture happens in many 
forms such as copying the colonizer‘s culture by the colonized or in this case, 
the immigrants. 
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As the colonizers come to India, many Indians also come to and 
settled in other countries. Along with their arrival, they bring and promote 
Indian culture. Indians, for example come to Britain or America in order to 
pursue chances of better living. They come to study and work. Early in the 
settlement in their new home, the Indian immigrants were outstanding for 
their feature and culture. Later on they tried to mix themselves with local 
people and customs until their next generations felt no boundary exist 
between them. As a consequence, they might lose the culture of their 
homeland and feel no attachment to it anymore.  Tradition, custom, fashion, 
and lifestyle of the immigrants met, blended, selected and adapted to the local 
customs, forming a mixture of culture.  
A problem then arises regarding the identity of the immigrants from 
the phenomena of hybridity and mimicry that happened. Living in a land far 
away from home, they tend to follow the local custom while their hearts 
sometimes miss their own. However, when they are faced to their own local 
culture, they somehow feel uncomfortable about it. Being in the position of 
in-between, the immigrants and their younger generations are ―tickled‖ to 
rethink about their identity, about who they are and what would they become. 
A self-identity become a crucial thing to be discussed regarding the position 
of those colonized people and the immigrants. They long for their homeland 
culture yet they live in faraway different culture as well.  
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The problems related to identity, hybridity and mimicry are often 
found as the main issues depicted in the postcolonial literature for example 
V.S. Naipaul‘s The Mimic Men, Sam Selvon‘s The Lonely Londoners, and 
Jhumpa Lahiri‘s The Lowland. First published in 2013, Jhumpa Lahiri‘s novel 
entitled The Lowland tells the life of the Indian immigrants in the Unites 
States as well as the family of the people involved in Naxalite-Maoist 
rebellion which is a real political movement in India‘s history. Written by an 
Indian descendant as well as a Pulitzer Prize winner, The Lowland shows how 
Indian immigrants perceive the land they are now settled in together with a 
complete different culture and the homeland they left behind. Subhash, the 
first generation of Indian immigrant in America still holds some culture of his 
homeland. For example he eats Indian food and talks to his wife in Bengali. 
On the other hand, Subhash‘s wife Gauri, feels different from other American 
women. She then decides to stop wearing traditional Indian outfit and 
embrace American lifestyle. Their daughter, Bella, also has her mind torn 
between the two cultures she lives in. Therefore, this novel is chosen as the 
subject of the research since it contains samples of the issue under discussion.  
Experiencing hybridization and imitation of culture stimulates the 
characters‘ identity to be always in development and negotiation. Cultural 
differences and personal reasons are strong impulse that drives the immigrants 
to consider about who they are and what they are going to be. This research 
attempts to provide a deeper discussion about hybridity and mimicry done by 
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the Indian immigrant characters in Lahiri‘s The Lowland and its impact on the 
Indian immigrants‘ identity. 
 
B. Research Focus 
The Lowland is a novel written by Jhumpa Lahiri, an American author 
of Bengali. The novel used in this research is the vintage edition which was 
published in 2014. This novel contains some crucial issues such as feminism, 
revolution against the capitalist class, negative effect of maternal loss on 
child‘s psychological development, hybridity and mimicry.  However, due to 
the limited time and resources, this research focuses on the issue of hybridity 
and mimicry.  
The Lowland provides data on the portrayal of Indian immigrants‘ life 
in America. There are three main characters used as the subject of the 
research. The first is Subhash who represents the first generation of Indian 
immigrant. The second is Gauri, Subhash‘s wife who also represents the first 
generation of Indian immigrant. The last is Bella, the only daughter of 
Subhash and Gauri who represents the second generation of Indian immigrant. 
These three characters are acquainted with two different cultures and this 
research analyses how do these two cultures affect them. Although there are 
some other characters in this novel, they do not contribute much to the data 
needed.  
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From the three main characters mentioned above, this research focuses 
on answering question on the form of hybridity and mimicry faced by 
Subhash and Gauri as the first generation of Indian immigrants and Bella as 
the second generation of Indian immigrants and how do hybridity and 
mimicry affect the identity of these three Indian immigrants characters as 
demonstrated in Lahiri‘s The Lowland. Due to answer those questions, 
postcolonial approach is employed since it fits in analyzing such matter as 
hybridity and mimicry.  
The theories used in analyzing the topic are Homi Bhabha‘s and Bill 
Ashcroft‘s notion of hybridity. In J. Rutherford‘s The Third Space: Interview 
with Homi Bhabha, Bhabha emphasizes the significance of hybridity that is an 
area (the third space) which stimulates something new, different and 
unrecognizable to appear.  Ashcroft in Key Concepts in Post-colonial Studies, 
suggests that hybridity is a product of cultural mixture happened in the contact 
zone between the colonized and colonizer. The products can be in the form of 
linguistic, cultural, political, racial, and so on. Besides that, the researcher also 
employs Lois Tyson‘s point of view which sees hybridity as a positive 
feelings in experiencing two or more cultures.  
In analyzing the phenomenon, firstly the data are taken from Lahiri‘s 
The Lowland in the forms of words, phrases, expressions, sentences and 
paragraphs related to the research topic. Then, the theories of hybridity and 
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mimicry are applied on the data before eventually some conclusions are 
drawn.  
 
C. Objectives 
Based on the research focus, the objectives of the research are: 
1. to identify the forms of hybridity and mimicry done by Subhash and Gauri 
as the first generation of Indian immigrants and Bella as the second 
generation of Indian immigrants in Lahiri‘s The Lowland. 
2. to analyze how hybridity and mimicry affect the identity of Subhash and 
Gauri as the first generation of Indian immigrants and Bella as the second 
generation of Indian immigrants in Lahiri‘s The Lowland.  
 
D. Significance 
1. Theoretically, this research served as an academic contribution to social 
science by providing a sample of postcolonial analysis upon the issue of 
hybridity, mimicry and identity of the Indian immigrants in the United 
States as one of the issues brought in Lahiri‘s The Lowland.  
2. Practically, this research has several significance. First, literature portrays 
real life and has certain powerful ways in conveying messages. An 
effective literary work forces the reader into a new critical awareness. 
When history books discuss particular events, literary works share mental 
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and emotional experiences to the readers. By doing research on hybrid 
identity of the immigrants, people can comprehend the phenomenon better 
and emotionally share the same experience. Second, post-colonialism 
explores and celebrates diversity, hybridity and differences where 
eventually individuals attached to more than one cultures. The research 
upon hybrid identity will develop perspective of tolerating and 
appreciating plurality since as people learn about others in different 
culture, they will discover more about themselves. Third, this research 
might inspire other researcher to investigate similar issues and it is 
provided as a reference for other researcher who wants to conduct a 
research in the same area of concern.  
 
E. Definition of the Terms  
1. Postcolonial- Postcolonial discourse was the outcome of the works of 
several writers such as Edward Said, Homi K. Bhaha, Bill Ashcroft and 
others. By the late of 1970s, the term used by the literary critics to discuss 
about various cultural effect of colonization.  
2. Hybridity- Hybridity is one of the terms popularized by Homi K. Bhaha. 
In postcolonial discourse, it bridges the gap between the West and East or 
the colonizer and the colonized.  
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3. Mimicry- The act of mimicking someone or something either done 
voluntarily or by force.  
4. Identity- Identity is determined by the context an individual finds himself 
or herself in. In fact, identity can be broken down into several types such 
as cultural identity, national identity, ethnic identity, social identity, etc. 
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CHAPTER II 
LITERATURE REVIEW 
 
A. Post-Colonial Theory 
Post-colonialism, as the end of colonialism gives freedom to the 
indigenous or colonized people to reclaim their place and celebrate their 
independence. Ashcroft, Griffiths, and Tiffin (1998:186) suggest that post-
colonialism concerns with the cultural effects of colonization, ―Post-
colonialism (or often postcolonialism) deals with the effects of colonization 
on cultures and societies.‖ Both post-colonial literature and theory speak and 
analyze tricky post-colonial matters mostly concerning culture and identity. 
These two issues can be said as the never absent theme in postcolonial 
literature. What happens in the text when two cultures clash and how the 
superior‘s hegemony affects the inferior‘s culture are some examples of 
matters discussed in post-colonial study.   
According to Barry (2002: 127-8), postcolonial criticism has at least four 
characteristics or issues as its main theme of discussion. First characteristic is 
the awareness of the non-European culture representation. Mostly known as 
‗Otherness‘, this awareness is what postcolonial theory built around. With the 
non-European culture being portrayed, postcolonial theory examines whether 
the culture is rightly presented or not. The use of language is the second 
characteristic of postcolonial criticism. Postcolonial writers write their literary
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works in English but at the same time insert the untranslated local language of 
the non-European culture. The third characteristic is the emphasis on double 
identity or hybrid. Being exposed to two or more culture builds the 
postcolonial society‘s identity to be double or hybrid. The fourth characteristic 
is that postcolonial theory stresses on cross-cultural interactions. When a text 
exhibits two or more culture, postcolonial theory examines the cultural 
interactions that happened such as clash or assimilation.  
Postcolonial criticism analyzes literary works written by writers from the 
colonized countries and literature produced by colonizers that take the 
colonized as its subject matter or in short, literature written in English as 
stated by O‘Reilly in Dizayi (2015:1001), ―The label ‗Post-colonial‘ demands 
a shift in focus, away from British Literature (literature produced by British 
writers) to world Literature in English.‖ In fact, according to Dizayi 
(2015:1002), Literature in English in the present days are mostly literary 
works by post-colonial writers who live in British ex-colonized countries or 
born in colonized countries but live in Britain or the United States. The theory 
examines for example, the way of which the colonized writers reclaim and 
celebrate their own culture and how the literature of the colonizer portrays the 
image of the colonized as inferior.  
According to Bertens (2001:200), postcolonial theory perceives 
displacements, ambivalence, and hybrid cultural forms as the forms of 
resistance over the power of colonial domination and the suppression of the 
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globalizing west. In the globalization era, displacements, ambivalence, and 
hybrid culture are the results of both the openness toward other cultures and 
the maintaining of the local ones.  
In relation with the research topic, there are several terminologies used as 
the base of discussion in this research. They are diaspora, mimicry, double 
consciousness, and cultural identity.  
1. Diaspora 
Diaspora according to Castle (2007: 351) is the dispersion of a large 
number of people from their homeland across wide geographical area 
which is caused by immigration. In line with this idea, Faist (2010:9) 
mentions that diaspora is a term representing groups of people living 
outside their native land, ―… diaspora has been often used to denote 
religious or national groups living outside an (imagined) homeland ...‖ 
Diaspora does not happen only in colonialism era but also in post-
colonialism era and continues to happen in present days.  
Cohen (2008: 4) suggests that based on historical experience, there are 
five kinds of diaspora: Jews, slavery, massacre and forced displacement, 
famine and the formation of the state. However, there are also other forms 
of diaspora caused by voluntarily migration for certain purposes such as 
trade, work, education and so on as stated by Cohen (2008: 61), ―…I 
suggested that instead of arising from a traumatic dispersal, a diaspora 
could be generated by emigration in search of work, to further colonial 
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ambitions or in pursuit of trade”. Furthermore, Cohen gives several 
examples of the labor diaspora such as the Indian indentured workers 
deployed in British, Dutch and French tropical plantations from the 1830s 
to 1920, the Italians who cross mainly to USA and Argentina in the late 
19
th
 and early 20
th
 centuries, also the Turks and North Africans who come 
to Europe after the 2
nd
 World War.  
However, there is a possibility that the awareness of diaspora does not 
develop among the immigrants. It is, as stated by Cohen (2008: 61) 
because the immigrants (individuals, family or small group of people) 
already have the intention to assimilate with the culture of the host country 
and are already accepted by the host society.    
This dispersion gives effect on both sides: the immigrants and the host 
country. Living in the diaspora has force the immigrants to re-think about 
their positions within the society. It also can lead to cultural clash which 
can be seen in many levels such as religious and social gatherings.   
 
2. Hybridity 
The term hybridity is popularized by one of the leading figures in 
postcolonial criticism, Homi K. Bhabha. However, according to some 
practitioners in postcolonialism, Bhabha‘s works have complex written 
style; therefore it is difficult to understand at a first reading. It is also 
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stated by Singh (2009: p.1) in his attempt to write a readers‘ guide on 
postcolonial theory, ―I do respect the sophistication of Bhabha‘s 
thinking—and the following is not meant to be an attack on his works—
but I do not think his essays were ever meant to be read as pedagogical 
reference points.‖ In order to understand Bhabha‘s ideas around hybridity, 
the researcher uses Lois Tyson‘s Critical Theory Today A User Friendly 
Guide, Amardeep Singh‘s Mimicry and Hybridity in Plain English, and 
Rutherford‘s The Third Space: Interview with Homi Bhabha as her main 
references.  
One of the leading figures in post-colonialism, Homi Bhabha (1994: 
112) states that hybridity is a productive cultural fusion formed by the 
cultural contact between the colonizer and the colonized. In the interview 
with Rutherford (1990: 211), Bhabha boldly underlines the significance of 
hybridity as it is where the third or new form occur rather than as a means 
to trace the two roots of the third position, ―For me the importance of 
hybridity is not to be able to trace the two original moments from which 
the third emerged, rather hybridity to me is the ‗third space‘ which enable 
other positions to emerge.‖   
In the interview, Rutherford (1990: 211), Bhaba further explains that 
in the process of cultural hybridity, different meaning or discourses are 
mixed together presenting a new form of discourse,  
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The importance of hybridity is that it bears the traces of those feelings 
and practices which inform it, just like a translation, so that hybridity 
puts together the traces of certain other meaning or discourses.... The 
process of cultural hybridity gives rise to something different, 
something new and unrecognizable, a new area of negotiation of 
meaning and representation. 
 
 
Some theorists and practitioners in postcolonial study also share the 
similar idea that hybridity brings positive sense in postcolonialism and 
cultural mixture. As stated by Ashcroft, Griffiths, and Tiffin (1988:118), 
hybridity is a product of cultural mixture happened in the contact zone 
between the colonized and colonizer. They further explain that hybridity 
emphasizes the sharing of the same feeling about culture in a process of 
creating a cultural synergy. Tyson (2006: 422) suggests hybridity as a 
positive feeling in experiencing two or more culture. Hybridity allows the 
world to be seamless and people are more culturally hybrid. Similar idea 
also stated by Greesey (in Dizayi, 2015:1005) that instead of being a 
negative nuisance for the colonized, hybridity can be altered into 
resistance of colonialism power.  
According to Singh (2009: par. 11), hybridity can be classified into 
five categories: racial, linguistics, literary, cultural and religious.  
1. Racial hybridity: Singh (2009: par.12) stated that although 
emerged from the term ―hybrid‖ in biology which means the 
merger of two genetic streams, it is considered as inappropriate to 
use the term for the biracial and multiracial society.  In line with 
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this matter, a norm among scholars states to deemphasize genetic 
race in favor of culture.  
2. Linguistic hybridity: according to Singh (2009: par.15), linguistic 
hybridity is the use or insertion of foreign language into a 
particular language ―linguistic hybridity can refers to elements 
from foreign language that enter into a given language, whether it 
is the adoption of English words into Asian or African language, or 
the advent of Asian or African words into English.‖ Singh gives 
examples of some words which are often used in English such as 
‗pajamas‘ and ‗bungalow‘ which are actually derived from Indian 
language and ‗mumbo-jumbo‘ which is derived from African 
language.  
3. Literary hybridity: literary hybridity according to Singh (2009: 
par.21) is hybridity of narrative form such as novel and short story 
which is borrowed from the west. Not only borrowing the literary 
form, Asian and African writers also mix the local text with 
western ideas. Singh (2009: par.23) also states that literary 
hybridity is the effort of the Asian and African writers to answer or 
write back to the representation of Asia and Africa in the canonical 
texts.  
4. Cultural hybridity: Singh (2009: par.26) stated that fusions in 
music, cuisine and fashion items we see around us are some 
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examples we can use to understand cultural hybridity. Fusion in 
cuisine for example, is developed from experiments of combining 
ingredients and cooking techniques of two or more regions. As the 
industry of food and beverages is always hungry for new ideas, 
culinary fusion becomes a trend in all over the world. As an 
example in Indonesia, we can see the fusion between West 
Sumatran culinary which also known as Padangnese food and 
Japanese cooking style or the Peranakan cuisine which blends 
Chinese and Malay cooking.  
5. Religious hybridity: According to Singh (2009: par.33), religious 
hybridity is seen from the interaction between different belief 
systems and traditional and local cultural-religious. In Indonesia 
for example, we can see the product of religious hybridity in 
―Islam Kejawen‖ which is the result of the interaction between 
Javanese animism and dynamism belief and Islam which comes 
later.  
Bhabha‘s notion of hybridity gives us the chance to broaden and 
sharpen our understanding not only upon the interaction between the 
oppressor and the oppressed in colonial context but also the interaction 
between the different cultures both during and after the colonialism. As an 
example, hybridity helps us to understand what happens in the interaction 
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between the minority of the immigrants and the majority of the host 
country in the diaspora.  
3. Mimicry  
Mimicry- the action of mimicking someone or something, according to 
Sawant (2012: 123) represents the uncertain feelings or ambivalent in the 
relationship between the colonizer and the colonized. As suggested by 
Tyson (2006: 421), in colonial discourse, the colonized individuals were 
encouraged to mimic the colonizer‘s manner, point of view, and values. 
This copying according to Bhabha (in Bertens, 2001: 208) is done either 
voluntarily or by force ―mimicry – the always slightly alien and distorted 
way in which the colonized, either out of choice or under duress, will 
repeat the colonizer‘s ways and discourse‖. There are at least two motives 
of mimicry according to Tyson (2006: 421), the first is that the colonized 
individuals want to be accepted in the colonizer‘s society and the second 
is because colonizer‘s hegemony has successfully make the colonized see 
their own culture as inferior.  
Modernism and civilization are the main attraction that western culture 
offers. These inspire indigenous people to adopt some of the positive 
things possessed by the colonizer. According to Geugen, Jacob and Martin 
(2009:254) mimicry has the ability to influence people‘s judgment about 
the mimicker. This phenomenon, as suggested by Geugen, Jacob and 
Martin (2009:256) happens because basically people want to create good 
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impression, connection and understanding with other people in their 
interaction with one another ―One of the most famous explanations of why 
mimicry influences social behavior and judgment is explained by the 
desire of human to create affiliation and rapport when they interact with 
somebody else.‖ 
Seen from the colonizer‘s side, they tend to give plus mark in their 
evaluation of the colonized who mimic them or follow the standard of the 
colonizer. Geugen, Jacob and Martin (2009:254) give an example of how 
people give positive evaluation to their counterparts who mimic their 
verbal and non-verbal expressions and behavior in numerous social 
interactions ―When a stranger mimics the verbal and non-verbal 
expressions of somebody, higher positive judgment of the mimicker is 
found.‖  
As a whole, mimicry can be classified as verbal and non-verbal 
mimicry. Verbal mimicry is the way colonized individuals mimic the 
colonizer‘s way of speak or language. Meanwhile, the non-verbal mimicry 
can be broken into three forms. They are mimicry of manner, mimicry of 
values and mimicry of lifestyle. Manner in merriam-webster dictionary is 
defined as a mode of procedure or way of acting or the way that 
something is done. For example in post-colonialism context, the colonized 
people mimic the way the colonizers dress themselves. In Merriam-
webster dictionary, value is defined as a strongly held belief about what is 
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valuable, important, or acceptable. In line with that definition, mimicry of 
value means that the colonized people also take into account of what is 
important in the eyes of the colonizers. It can include the way they 
perceive things, political belief and so on. Merriam-webster dictionary 
define lifestyle as the typical way of life of an individual, group or culture. 
Living around the colonizers and having interactions with them encourage 
the colonized people to copy the colonizers‘ lifestyle.  
 
4. Double consciousness  
Double consciousness or double vision according to Tyson 
(2006: 421) is a way of an individual sees the world which is torn into 
two different cultures. When a colonial individual has known the 
colonizer‘s culture, he then puts his local culture and the one of the 
colonizer‘s in a comparison where the two cultures are opposing each 
other.  
As an example, Tyson (2006: 421) describes how double 
consciousness leads to an unstable sense of self when people move 
from village to city or to another country for jobs and better living. 
When these immigrants have to deal with two cultures-- the one 
belongs to their homeland and the one of the host country-- they face 
an unstable psychological state since they feel like belonging to none 
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of them. As suggested by Tyson, they are trapped in between the two 
cultures.  
 
5. Cultural identity  
Identity can be said as the main issue in postcolonial literature. The 
shaping of identity can be influenced by inner and outer factor, as 
suggested by Castle (2007: 313), identity is an individual‘s stable 
personality which is formed under the influence of social environment and 
the individual himself.  
Meanwhile, cultural identity construction seems to be a continuous 
process. Under the influence of history, culture and power, cultural 
identity experience constant change. According to Hall (1990:222-3) 
cultural identity is an ongoing production of one true self in a shared 
culture or in short, becoming or being. Cultural identity is a process that 
keeps going; one does not simply admit or admitted that he belongs to a 
certain culture unless he is involved in it and keeps producing qualities 
that build himself.  
Mercer (in Dizayi, 2015;1000) states, ―Identity only becomes an issue 
when it is in crisis, when something assumed to be fixed, coherent and 
stable, is displaced by the experience of doubt and uncertainty.‖ After 
freed from colonialism, a nation is in search and construction of its 
identity; crisis can emerge in the process of reclaiming their identity.  
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B. Background Information of Indian Culture in Comparison with the 
Cultural Practice of Asian Indian in America 
Since the novel is about Indian immigrants‘ life, a background 
information about Indian culture is needed specifically the local culture of 
West Bengal as the setting of place of the novel. Several aspects of Indian 
culture to be discussed are about how Indian culture deals with arranged 
marriage, widow, death and funeral, and also Indian holidays and religious 
festivals. These aspects are mentioned in the novel and closely related to the 
characters being analyzed. The point being compared is the similarities and 
differences of the practice of these aspects of culture in India and in America.  
1. Arranged marriage 
Arranged marriage is an old tradition of India. The marriage is 
arranged by the third party other than the bride and the groom. In the past, the 
arranged marriage usually arranged by the parents and neither the bride nor 
the groom was asked about their consent. Flanigan (2000:1) states that 95% of 
marriages in India are arranged either by the bride and the groom themselves 
or family or friends. Flanigan also calls arranged marriage as the essential 
structure of the Indian society. It strengthens many aspects of life in India 
such as the social, economic and historical aspects.   
The practice of arranged marriage in Indian community according to 
Prakasa (in Flanigan, 2002:p.1) has several functions besides maintaining the 
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caste of the family. As the alliance of two families, arranged marriage 
specifically helps in maintaining the social system in Indian society, the 
control of parents over family members, and the preservation and continuation 
of the ancestral lineage. Arranged marriage also used as a means of 
consolidation and extension of family property, and it allows the elders to 
preserve the principle of endogamy.  
This practice is also tried to be maintained by the Indian families in 
the US ―Most Asian Indian families strive to preserve traditional values and 
transmit these to their children. Offspring are encouraged to marry within the 
community and maintain their Indian heritage.‖ (Pavri, 2007: p.22). However, 
there is also a change in the smaller aspect. For example, Asian Indian parents 
start to allow their children to date when it is not the way things traditionally 
go,  
―Dating is not a traditional Indian custom, and Asian Indian parents 
tend to frown upon the practice, although they are slowly yielding to 
their offspring‘s demands they are to be allowed to date the preference 
is still for the selection of a marriage partner from within the subgroup 
of a larger community and with the full approval and consent of the 
parents.‖ (Pavri, 2007: p.41) 
 
2. Indian Widow 
There is a high population of widows in India. Many of them are 
ignored by the society and treated badly by Indian local culture. Singh (in 
Bhowmick, 2013: p2) states how widows in India live in a hard life of 
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poverty, ―In our country, when women become widows, they ceased to exist.‖ 
Bhowmick (2013: p2) says that on the contrary with the country‘s 
development, there is not much change regarding the situation of the widows. 
Bhowmick shows the failure of both the government and society by taking an 
example of a woman who has been a widow, ousted by her own family and 
living in poverty for three decades.  
After their husbands dead, the widows are bounded to the local 
culture. They receive many restrictions from the society starting from food, 
fashion and social interactions. They have to wear white saris and give up on 
accessory and pretty clothes. The point is they must not beautify themselves. 
They are also forbidden to eat meat or fish. Their children can send them out 
of the house. Widows in India are also forbidden to attend any celebration 
such as marriage and the like since they are considered as a bad omen. 
According to Gye (2013: p2), the elderly widows have to face a miserable life 
in ghetto areas and are not allowed to be involved in religious festivals and 
other important events in the community. They live in shame, financially 
dependent, and suffer indignity or in short, as stated by Pathak in Bhowmick 
(2013: p5), ―They have to give up everything and live in a life of isolation.‖ 
3. Death and Funeral 
There are multiple religions in India; one of them is Hindu in which 
there are numerous sects, sub sects and variations. In general, the Hindus 
believe in reincarnation or rebirth and death is a part of it. According to Sitar 
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(2011:1), the Hindu community traditionally cremates the dead body due to 
help the process of reincarnation.  When a member of family passed away, the 
other members of the family will be involved in the funeral planning, 
procession, and burial or cremation. Except babies, children, and saints, dead 
people will be cremated. A day after the cremation, the ashes would be 
collected and immersed in the River Ganges. At home, the photograph of the 
dead is displayed and a garland of flower is placed on the photograph.  
Pavri (2007: p.46) stated that there are similarities and differences in 
the funeral practice in India and America. The similarities are that the Asian 
Indian family whose member is dead expects a lot of support from the 
community and that male members of the family have bigger role in the rites 
compared to the female members. The only difference is that cremation in 
America is done by electrical cremation while traditionally in India it is done 
on a wooden pyre that makes the body burns for several hours.  
 
4. Indian Festivals- Durga Puja 
In Hindu community in India, there are many festivals. One of them is 
Durga Puja which is considered as the only big festival in Bengali culture. 
According to Encyclopedia Britannica (2015: p1), Durga Puja is a celebration 
of the victory of goddess Durga over the demon king Mahishasura. The 
festival is held for 10 days during month Ashvina (September-October). 
People buy new clothes and visit relatives during the celebration. According 
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to Pavri (2007: p.33) in America, Asian Indians also celebrate some holidays 
and religious festivals such Diwali, Holi, Eid-ul-Fitr (for the Muslim), 
Navaratri, Garbha, as well as Christmas and Easter (for the Christian-Indian) 
aside from National Independence Day and India‘s Independence Day.  
 
C. Previous  Studies 
The previous studies under the same theory and topic are Vitri 
Sekarsari‘s undergraduate thesis writing entitled The Ambivalence of Post-
colonial Identity Experienced by Indian Migrants in the UK as the 
Repercussion of Cultural Hybridity Portrayed in Salman Rusdhie‟s The 
Satanic Verses: A Post-colonial Study and Farjana Ferdous‘ journal entitled 
Hybridity and Mimicry: The Location of Culture and Indentity in V.S Naipaul 
„A House for Mr. Biswas and The Mimic Men‟. The objectives of Sekarsari‘s 
study are to describe the motives and products of hybridity conducted by the 
Indian migrants as post-colonial individual, analyze the ambivalence as the 
repercussion of the cultural hybridity, and explain the effect of ambivalence 
toward the power relation between the main characters and the English 
society.  
The results of her study show that the motives of the hybridity are the 
desire for identification, the need to confront the binary opposition and 
stereotypes, and the denial of subjectivity. The products of hybridity found are 
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the mimicry in manner, physical appearance, perception, and value. The 
analysis also depicts the ambivalence in meaning and value as well as 
ambivalence in language and physical matters. The result shows that the 
ambivalence affect the power relation of the main characters as Indian 
migrants through the ability to doubt, question, and challenge the pattern of 
hierarchy preserved by English society. The hybridity and ambivalence do not 
grant the identity fixation of the post-colonial individual yet it grants them 
power to challenge the superior culture of the English society.  
Ferdous‘ paper identifies (1) the cultural dislocation and the identity 
crisis of the diasporic people in the Caribbean island, (2) the primordial 
historical background of the Caribbean people, (3) the wave of modern 
western culture and the imbalance hybridization of cultures that make them 
‗mimic‘ men and alienates them from their origins, and (4) locates the 
ambivalent position of Naipaul regarding ‗mimicry‘. The results show that the 
cultural dislocation and identity crisis of the diasporic people in the Caribbean 
island are in the form of self-assertion and self-affirmation. Their mimicry 
alienates them from their own culture and results in the fragmentation and the 
vulnerability of their inner self. The historical background of the Caribbean 
people started at the first decade of the nineteenth century where the colonial 
plantation‘s demand on cheap agricultural labor was fulfilled by the 
indentured labor after the European outlawed slavery, resulting in huge 
diasporic population in the Caribbean that consists of ancestral exile from 
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China, India, Africa and the Middle East. Naipaul suggests that the 
comfortable and balanced hybridization is not possible in the Caribbean 
society. The Caribbean society is multi-racial with the drive and restlessness 
of the immigrants ruled by the hegemonic power of the colonizers. They have 
no choice other than performing their role as mimic men. The ambivalent and 
multi-layered notion of mimicry id found in Naipaul‘s writing that serves both 
as imitation and mockery. While writing the novel in English language and 
uses Hindi words and the cultural traits of the people, Naipaul‘s mimicry 
serves as resistance that destroys the superiority of the English language.  
Both of the research deal with ambivalence, cultural hybridity, identity 
and mimicry. While Sekarsari‘s and Ferdous‘ research are focusing on the 
effect of ambivalence on the power relation between the immigrants and the 
English society and language, this research is focusing on the effect of 
hybridity and mimicry on the identity of the immigrants themselves.        
 
D. Conceptual Framework  
In line with the description of the theory mentioned above, the 
researcher employs Homi K. Bhabha‘s theory of hybridity and mimicry 
together with other practitioners of postcolonial theory such as Tyson, 
Rutherford, Singh, as well as Ashcroft, Griffiths, and Tiffin, as the means to 
analyze and answer the research questions:  
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Figure 1. The Conceptual Framework 
The Impact of Hybridity and Mimicry on 
the Indian Immigrants‘ Identity: A 
Postcolonial Analysis in Jhumpa Lahiri‘s 
The Lowland 
The Lowland by 
Jhumpa Lahiri 
RQ1: 
The forms of hybridity and 
mimicry done by Indian 
immigrants in the US 
RQ2: 
How hybridity and mimicry 
affect the identity of Indian 
immigrants in the US 
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CHAPTER III 
RESEARCH METHOD 
 
A. Research Design  
This research falls into a category of qualitative research, specifically 
text or content analysis. According to Julien (in Given, 2008: 120), content 
analysis is suitable in seeking the meaning of a text through both the explicit 
and implicit messages. Thus, it is useful for the researcher who aims to 
understand characters‘ experiences and the phenomenon portrayed in the text. 
The method itself, as stated by Julien, involving deep close reading to reveal 
the hidden meaning in the text 
―A qualitative approach to content analysis, however, is typically 
inductive, beginning with deep close reading of text and attempting to 
uncover the less obvious contextual or latent content therein.‖ Julien 
(in Given, 2008:121) 
 
This research uses a novel entitled The Lowland written by Jhumpa 
Lahiri as the subject of the study. Taking the data in the form of words, 
sentences, and paragraphs related to the form of hybridity and mimicry done 
by Indian immigrants in the US and how hybridity and mimicry affect their 
identity, this research aims to give a thorough interpretation and 
understanding of the impact of hybridity and mimicry on the Indian 
immigrants‘ identity.    
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B. The Data and The Data Sources  
 The primary source of the data of this research was obtained from a 
novel written by Jhumpa Lahiri in 2013 entitled The Lowland. The data taken 
from Lahiri‘s The Lowland are in the forms of words, sentences and 
paragraphs related to the forms of hybridity and mimicry done by the Indian 
immigrants in the US and how do hybridity and mimicry affect their identity.  
 
C. Data Collection 
Due to collect the data of the research, there are two steps employed 
by the researcher. The first is reading and rereading the text thoroughly. In 
order to get a deep understanding of the text and produce an in depth 
interpretation of the phenomenon under discussion, the researcher has to do 
comprehensive reading over the text.  
The second step is recording and grouping the data taken from the 
text. Using notes, the researcher record the data needed for the research. The 
data collected then sorted and grouped as needed to answer the research 
questions.  
The data of the research are words, sentences, and paragraphs from 
Lahiri‘s The Lowland related to the form of hybridity and mimicry done by 
Indian immigrants in the US and how do hybridity and mimicry affect their 
identity. The findings were recorded, coded and grouped. The findings were 
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categorized into two groups of categorization; the first group is the forms of 
hybridity and mimicry and the second is the impact of hybridity and mimicry 
on the Indian immigrants‘ identity. The data gained were analyzed to search 
for the conclusion of the forms of hybridity and mimicry done by the Indian 
immigrants in the US and how do hybridity and mimicry affect their identity. 
 Table 1. The Forms of Linguistic Hybridity  
No. Page Quotation Meaning Category 
1. 36 Ma and Ba ‗Ma‘ is Indian term for 
‗mother‘ and ‗Baba‘ is 
Indian term for ‗father‘. 
Untranslated 
words 
2. 38 Lungi Also known as Sarong, 
fabric worn around 
waist, mostly found in 
India and several 
countries in South East 
Asia such as Indonesia, 
Malaysia and 
Myanmar.  
3. 257 The letter had been 
composed in 
Bengali, so there 
was no danger of 
Bela deciphering its 
contents. He 
conveyed a version 
of what it said, 
somehow managing 
to look into her 
confused face. 
Leaving Subhash and 
Bela, Gauri wrote a 
letter in Bengali. As the 
second generation of 
Indian immigrant in the 
US, Bela is not very 
fluent in Bengali. Thus, 
she will not be able to 
The language 
used  by the 
characters to 
communicate 
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read the letter.  
 
 Table 2. The Forms of Mimicry  
No. Page Quotation Meaning Category 
1. 169 Why did you cut 
off your hair? 
I was tired of it. 
And your clothes? 
I was tired of those, 
too. 
It is not a mere 
boredom that motivate 
Gauri to leave her over-
familiar fashion and 
hairstyle she had wore 
for her entire life. Her 
action of changing her 
appearance to be like 
common American 
women serves as the 
mark of her new birth. 
Mimicry of 
manner  
2. 134 There were hotels 
he might have 
entered in this part 
of the city, to have 
a whiskey or a 
beer, to fall into a 
conversation with 
strangers. To forget 
To spend time in a club 
and drinking alcohol is 
one of the western 
cultures. After coming 
back from the US, 
Subhash possessed an 
option to mimic the 
behavior.   
Mimicry of 
lifestyle  
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the way his parents 
behaved, to forget 
the things Gauri 
had said. 
 
Table 3. Double Consciousness  
No. Page Quotation Meaning Category 
1. 134 Though he looked 
like any other 
Bengali he felt an 
allegiance with the 
foreigners now. 
He shared with 
them a knowledge 
of elsewhere. 
Another life to go 
back to. The ability 
to leave. 
When Subhash visits 
his homeland after 
several years of living 
in the US, he feels that 
he is different from the 
local people in India. 
He now possessed the 
knowledge of a foreign 
land; a place where he 
lived in and where he 
would come back to. 
Unlike the local people 
in India who are forever 
bounded with the land 
they live in, Subhash 
has the capability to 
leave.  
Double 
consciousness 
2. 286 Her appearance 
and accent caused 
people to continue 
Even though Gauri has 
managed to mimic the 
Western‘s appearance 
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to ask her where 
she came from, and 
some to form 
certain 
assumptions. Once, 
invited to give a 
talk in San Diego, 
she’d been picked 
up by a driver the 
university had sent, 
so that she would 
be spared the effort 
of driving herself. 
She had greeted 
him at the door 
when he rang the 
bell. But the driver 
had not realized, 
when she told him 
good morning, that 
she was his 
passenger. He had 
mistaken her for 
the person paid to 
open another 
person’s door. Tell 
her, whenever she’s 
ready, he’d said. 
and lifestyle, she looks 
stand out. People who 
have yet known her are 
wondering about her 
identity. When the 
driver had mistaken her 
for an assistance, Gauri 
realizes that she is not 
completely belong to 
the community she is 
now live in.  
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The data reduction techniques used were the followings: observing the 
whole content, reviewing the data, sorting out the irrelevant data and the last 
was taking out the relevant data to analyze the research questions.  
 
D. Validity and Trustworthiness of the Data 
In conducting a research, it is important to make sure the validity and 
trustworthiness of the data. According to Given and Saumure (in Given, 2008: 
895) trustworthiness is the researcher‘s mean to demonstrate the reliability of 
his/her project ―In essence, trustworthiness can be thought of as the ways in 
which qualitative researchers ensure that transferability, credibility, 
dependability, and conformability are evident in their research.‖  
Due to achieve the validity and trustworthiness of the data, the 
researcher employs triangulation by discussing the findings with a research 
partner who was using the similar theory and consulting to the 1
st
 and 2
nd
 
advisors. This method is mentioned by Julien (in Given, 2008:120) as a way 
to achieve trustworthiness of the data:  
―In qualitative terms, the researcher doing a qualitative content 
analysis seeks trustworthiness and credibility by conducting iterative 
analyses, seeking negative or contradictory examples, seeking 
confirmatory data through methodological triangulation, and providing 
supporting examples for conclusions drawn. For example, using more 
than one researcher to analyze the data and seeking agreement 
between different researchers on the content identified is a common 
method of improving trustworthiness.‖ Julien( in Given, 2008:120) 
 
39 
 
 
 
E. Data Analysis 
To analyze the qualitative data, the researcher uses content analysis 
technique. As suggested by Julien (in Given, 2008: 120), content analysis is 
an effective method of reading, understanding and interpreting qualitative 
data. In the content analysis method, the qualitative data are sorted, 
categorized, analyzed and interpreted.    
Jhumpa Lahiri‘s The Lowland which tells about the life of Indian 
immigrants in the US provides data about hybridity and mimicry. Postcolonial 
theory is a useful mean in analyzing both the forms of hybridity and mimicry 
and their relation with the immigrants‘ identity. In analyzing The Lowland, 
the researcher follows several steps: 
1. Conducting a close reading over the text and redo it again.  Close 
reading is one of the essential points in using a content analysis 
method as suggested by Julien (in Given, 2008:120), ―In 
qualitative research, content analysis is interpretive, involving 
close reading of text.‖ In order to be able to interpret the data, the 
researcher has to read the text thoroughly and filling the gaps exist 
in the related text.  
2. Recording the data related to the forms of hybridity and mimicry 
done by the Indian immigrants in the US and the impact of 
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hybridity and mimicry on their identity by marking the book with 
pen or colorful post-it and write the data in the notes, 
3. Sorting the relevant data to answer the research questions, 
4. Grouping the relevant data based on the categories needed, 
5. Analyzing and interpreting the data, 
6. Extracting the data in order to produce post-colonialism 
interpretation,  
7. Conducting triangulation to measure the trustworthiness of the 
data, 
8. Drawing conclusion over the interpreted data.  
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CHAPTER IV 
FINDINGS AND DISCUSSION 
 
 This chapter contains two major parts. The first and second parts answer as 
well as discuss the first and second research questions. To answer the first research 
question, the researcher found that the form of hybridity in Lahiri‘s The Lowland is 
linguistic hybridity while the forms of mimicry in Lahiri‘s The Lowland are non-
verbal mimicry which consists of mimicry of manner, values and lifestyle. In order to 
answer the second research question, post-colonial reading is used to analyze how 
hybridity and mimicry done by the Indian immigrants affect their identity.  
A. The Forms of Hybridity and Mimicry in Lahiri’s The Lowland 
1. Linguistic Hybridity  
Literary work has its own way to convey a message and portray culture. 
The language used in the literary works can be used to identify certain culture 
that is being portrayed. Aside from its function as a communication system, 
postcolonial writers use language as a means to present images of the indigenous 
or post-colonial society‘s socio-cultural aspect. As an example, postcolonial 
writers apply some un-translated words from the post-colonial society‘s language 
in their works. This method is also used by Lahiri in her novel 
The lowland. She writes the novel in English and inserts some Bengali words 
both in the narration and in the dialogues of the characters.
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In the novel, the first generation of Indian immigrant characters, Subhash 
and Gauri use Bengali instead of English in their written communication. 
Secrecy is the main reason of using Bengali language in composing their letters. 
Sending letters to his brother in Rhode Island, Udayan uses Bengali and even 
asks Subhash to destroy the letters after he has read them since his letters contain 
some mentioning of Naxalbari movements he is involved in.  
A few days later, in his mailbox at his department, Subhash found a letter 
from Udayan. Paragraphs in Bengali, dark blue ink against the lighter 
blue of the aerogramme. (Lahiri, 2014: 51) 
 
The datum above shows that Subhash and Udayan, the main characters in 
the The Lowland use Bengali to communicate with each other and since the 
letters are written in Bengali, chances of information leaking is close to zero. 
However, Subhash decides to get rid of them instead of keeping them for himself 
as implied in the datum below, as instructed by Udayan. He replies Udayan‘s 
letters in Bengali as well.  
Perhaps the letter would have been safe among his possessions in Rhode 
Island. It was written in Bengali, it could have been something Subhash 
kept.  (Lahiri, 2014: 52) 
 
The advantage of using mother tongue as a means of communication in a 
foreign land is that there is a very small chance of anyone else to decode the 
content of the conversation.  
The letter had been composed in Bengali, so there was no danger of Bela 
deciphering its contents. He conveyed a version of what it said, somehow 
managing to look into her confused face. (Lahiri, 2014: 257) 
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This shows that Subhash and Gauri also communicate with Bengali. Secrecy also 
becomes the main reason of Gauri uses the Bengali language in her letters to 
Subhash when she decides to leave him and Bela. Since Bela is still a little kid 
and she does not understand Bengali very well, it is impossible for her to know 
the content of the letters.  
When Subhash finally asks Gauri for a divorce, he also writes her a letter 
in Bengali. While Gauri‘s communication with her brother in West Bengal 
through e-mail is using English, Subhash‘s letter gives her nostalgic feeling since 
it reminds her of her homeland and also because she has not got to read Bengali 
for quite a long time.  
Inside was a short letter written in Bengali, on two sides of a sheet of 
office stationery. She had not read Bengali penmanship in decades; her 
communication with Manash was by e-mail, in English. (Lahiri, 2014: 
349) 
 
The novel also depicts how Bela as the second generation of Indian 
immigrant character faces difficulties in using the Bengali language as she does 
not understand the language very well. When Deepa, a native of West Bengal 
asks her about the weather in Rhode Island, Bela cannot explain it to her in 
Bengali. In Bela‘s case as a second generation of immigrants‘ family, language 
becomes a barrier that separates her from the origin community where her 
parents come from. It is described in the datum below: 
Do you have rain like this in Rhode Island? Deepa asked 
It was too much to explain in Bengali. But a hurricane in Rhode Island 
was among her earliest memories. (Lahiri, 2014: 240) 
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In the direct communication or dialogue between the characters, Lahiri 
also inserts some words in Bengali. Through the local language of the characters‘ 
country, Lahiri introduces their local reality and cultural identity. The words ‗ma‘ 
and ‗baba‘ are used in place of ‗mother‘ and ‗father‘, ―This isn‘t a game you‘re 
playing. What if the police come to the house? What if you get arrested? What 
would Ma and Baba think?‖ (Lahiri, 2014: 36). In place of ‗grandmother‘ and 
‗grandfather‘ Lahiri uses ‗dida‘ and ‗dadu‘,  
He‘s in our room, Dida. 
What is he doing? 
He‘s lying down. He said he was tired after going to the American 
Express office. 
Oh. Her grandmother looked away. (Lahiri, 2014: 240) 
In Dida‘s room, where we eat. The picture next to Dadu‘s that she stares 
at all the time. (Lahiri, 2014: 247) 
 
Lahiri inserts some Bengali words both in the dialogue between the 
characters and in the narration part to further depict the socio-cultural aspect of 
the West Bengal society. One of the Bengali cultures mentioned in the novel is 
Durga Pujo, a Hindu festival ―He thought of Durga Pujo coming again to 
Calcutta.‖ (Lahiri, 2014: 99) together with the days of the festival in Bengali 
―The days of Pujo arrived and began to pass: Shashthi, Saptami, Ashtami, 
Navami. Days of worship and celebration across the city.‖ (Lahiri, 2014: 129). 
By writing the novel in English and inserting some un-translated Bengali words, 
Lahiri tries to present the local reality of West Bengal culture to the world as well 
as the cultural identity of the characters.  
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Besides sari, Lahiri also inserts some words like ―lungi‖ and ―kurta‖ to 
introduce more of the Bengali traditional clothing. ―Lungi‖ is a piece of fabric 
worn around the waist mostly by men in India which is also widely known as 
“sarong” in some countries in South East Asia. ―Kurta‖ is a traditional men‘s 
clothe in India. It is in the form of loose collarless shirt.  Lahiri also inserts some 
words in Bengali related to time, day and seasons. The words are ―kal‖, ―shakal 
bela‖, ―bikel bela‖, ―ratrir bela‖, ―barsha kal‖, and ―basanta kal‖. These Bengali 
words are again implemented to introduce the local realities and cultural traits of 
the Bengali people.  
The insertion of the Bengali words enrich the text itself with the elements 
of the Bengali language and knowledge which help the readers to recognize the 
Indian culture as well as to comprehend the context of the story. Lahiri is making 
the best use of the superiority of the English language as her instrument to 
introduce the Bengali language and culture to the world.  
2. Mimicry  
The most widely depicted phenomenon in postcolonial literary works is 
mimicry. Apart from the fact that it is done by either force or voluntarily, the 
colonized people are encouraged to mimic the colonizers in many aspect of life. 
According to Singh (2009: p.3), the most common forms of mimicry represented 
in literary works are the imitation of language, dress or fashion items, political 
belief and cultural attitude of the colonizers by the colonized, ―Mimicry in 
colonial and postcolonial literature is most commonly seen when members of the 
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colonized society (say, Indians or Africans) imitate the language, dress, politics, 
or cultural attitude of their colonizers (say, British or French).‖  
The forms of mimicry found in Lahiri‘s the Lowland are mostly non-
verbal mimicry. These non-verbal mimicry forms include mimicry of manner, 
value and lifestyle.   
a. Mimicry of Manner  
The most noticeable example of mimicry done by Indian immigrants 
in Lahiri‘s The Lowland is the mimicry of manner especially in a physical 
appearance aspect such as the dress and hairstyle of the people in the host 
country. They also follow the customs of the society in Rhode Island about 
marriage, wedding ceremony, and holidays like Thanksgiving and Halloween 
as depicted in the novel.  
Subhash learned that in the US they have different culture about 
marriage. Arranged marriage is a deeply rooted tradition in India. Meanwhile 
in the US, the responsibility to arrange a marriage is not in the hands of the 
parents but the individuals themselves. Concerning Bela‘s marriage, Subhash 
has to remain silent and follows the customs of the place they are living in 
where they have no culture of arranged marriage. Subhash lets Bela to set her 
own path instead of setting her up with someone of his choice like what most 
of the Asian Indian parents in the US would have done.  
He had learned to set aside the responsibility he‘d once believed 
would be his: to do his part to secure a daughter‘s future by yoking it 
to another person‘s. If he‘d raised her in Calcutta it would have been 
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reasonable for him to bring up the subject of her marriage. Here it was 
meddlesome, considered out-of-bounds. He had raised her in a place 
free from such stigmas. When he‘d voiced his concerns one evening to 
Elise, she had advised him to say nothing, reminding him that so many 
people these days waited until their thirties to marry, even their forties. 
(Lahiri, 2014: 319-20) 
 
Subhash follows the local customs of Rhode Island not only in the 
matter of arrangement of marriage but also in the ceremony. In India, 
interracial or multi-religion marriage is considered as taboo. However, in the 
US Subhash gets the freedom to marry a woman of different religion. He 
marries Elise Silva in the Christian way and in a Christian church despite the 
fact that he is a Hindu.  
The trip is a honeymoon, the man‘s first, though he was married once 
before. A few days ago, across the same ocean, in America, the couple 
stood to exchange their vows on the grounds of a small red-and-white 
church in Rhode Island that the man has admired for many years, its 
spire rising over Narragansett Bay. (Lahiri, 2014: 402) 
 
As for Gauri, most of the mimicry of manner done by her in the US is 
related to her physical appearance. As already widely known, sari is the 
Indian traditional clothing for women. By the time Gauri moved to Rhode 
Island, most of the Indian women she met in that place still wear sari every 
day. Gauri on the other hand, grows tired of it. She begins to yearn for having 
the appearance like other American women she meets in the campus.  
The student seemed so at ease, wearing long silver earrings, a gauzy 
blouse, and a skirt that stopped at her knees. Her body was 
unencumbered by the yards of silk material that Gauri wrapped and 
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pleated and tucked every morning into a petticoat. These were the saris 
she‘d worn since she stopped wearing frocks, at fifteen. What she‘d 
worn while married to Udayan, and what she continued to wear now. 
I like your outfit, the girl said, getting up to go. 
Thank you. 
But watching the girl walk away, Gauri felt ungainly. She began to 
want to look like the other women she noticed on the campus, like a 
woman Udayan had never seen. (Lahiri, 2014: 161) 
 
Eventually Gauri decides to change her appearance. She cuts her 
typical Indian women‘s braided long hair and gets rid of her Indian clothes. 
Not by keeping the clothes in the drawer or simply throwing them away, she 
literally destroys them. She cuts the clothes into pieces not wanting to leave 
any trace behind.  
On the dressing table was a pair of scissors that he normally kept in 
the kitchen drawer, along with clumps of her hair. In one corner of the 
floor, all of her saris, and the rest of her petticoats and blouses, were 
lying in ribbons and scraps of various shapes and sizes, as if an animal 
had shredded the fabric with its teeth and claws. He opened her 
drawers and saw they were empty. She had destroyed everything. 
(Lahiri, 2014: 168) 
 
When Subhash asked her about her action, her answer is simply that 
she feels bored with all of it.  
A few minutes later he heard her key in the lock. Her hair hung bluntly 
along her jawbone, dramatically altering her face. She was wearing 
slacks and a gray sweater. The clothes covered her skin, but they 
accentuated the contours of her breasts, the firm swell of her stomach. 
The shape of her thighs. He drew his eyes away from her, though 
already a vision had entered, of her breasts, exposed. (Lahiri, 2014: 
168-9) 
Why did you cut off your hair? 
I was tired of it. 
And your clothes? 
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I was tired of those, too. (Lahiri, 2014: 169) 
 
Commonly, when someone feels bored about something- a TV show, a type 
of food or a certain activity- they will simply stop watching the show, stop 
eating that type of food and stop doing the activity. In Gauri‘s case however, 
a different action is taken. She destroys her sari by cutting them into small 
pieces. Her decision indicates a far bigger motivation than just boredom. Her 
action of changing her appearances can serve as the mark of her new birth. 
Singh (2009: p.3), mentions mimicry as ‗an opportunistic pattern of 
behavior‘. People have their own reasons and interests to pursue and the act 
of mimicry gives people chances to obtain it, ―Under colonialism and in the 
context of immigration, mimicry is seen as an opportunistic pattern of 
behavior: one copies the person in power, because one hopes to have the 
access to the power oneself‖ (Singh, 2009: p. 3). By having the same way of 
dressing with the people in Rhode Island, Gauri grows a hope to be able to 
mingle with other American and attain as much power and chances as them.  
 In mimicking an aspect of life of a culture, one has to suppress his or 
her own cultural identity. Gauri‘s action of destroying her Indian clothing is 
her way of suppressing her Indian identity. Since she had cut her clothes into 
pieces, it is impossible for her to wear them again. It indicates that she has no 
intention of coming back to be her old self.  
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 Since she starts wearing American clothing, people also start to notice 
her. She used to look different compared to other people in Rhode Island 
because of her physical appearance and saris. Now, instead of blending with 
other American natives, she becomes more noticeable for her new 
appearances.  
She became aware of a man who looked at her, turning his head 
slightly as she passed by. His glance shifting, though he never stopped 
to introduce himself—there was no reason for him to. She knew there 
weren‘t too many women who looked like her on the campus. Most of 
the other Indian women wore saris. But in spite of her jeans and boots 
and belted cardigan, or perhaps because of them, Gauri knew she stood 
out. (Lahiri, 2014: 206) 
 
At that time, Indian immigrants in Rhode Island were a minority.  
Gauri was noticeable for her physical appearance and clothes. She looks 
different from other American seen from her complexions, physical 
characteristics, as well as her long braided hair and her saris. People can 
easily tell that she is an Indian immigrant. After mimicking the dress of the 
American women, people turn more aware of her because she looks different 
from other Indian women in Rhode Island.  
Not only do the citizens of Rhode Island become aware of Gauri but 
also people in her homeland, India. When Gauri came back to India for a 
visit, people look at her in a different way. Her American clothing and other 
fashion items amaze them, not realizing that she used to live in that place.  
People were glancing at her now that she was out of the car. Taking in 
her sunglasses, her American clothing and shoes. Unaware that once 
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she, too, had lived here. Cell phones rang, but the rubber horns of the 
cycle rickshaws still squawked on the main roads. (Lahiri, 2014: 391) 
 
Bela is a second generation of Indian immigrants in America. In her 
case, compared to what girls would normally wear in India, she has a more 
Americanized way of dress since her parents did not introduce her to Indian 
culture especially Indian dress or fashion items when she was little.  
She wore denim coveralls, heavy soiled boots, a cotton kerchief tied 
over her hair. She woke up at four in the morning. A man‘s undershirt 
with the sleeves pushed up to her shoulders, dark strips of leather 
knotted around her wrist in place of bangles. (Lahiri, 2014: 270)   
 
Meanwhile in India, the remaining trace of British colonialism is 
represented by Tolly Club. It shows that even though the British people had 
left, the Indians still maintain the culture they had shared. ―But Udayan said 
that golf was the pastime of the comprador bourgeoisie. He said the Tolly 
Club was proof that India was still a semi colonial country, behaving as if the 
British had never left.‖ (Lahiri, 2014: 30)  
b. Mimicry of Values 
Living in the diaspora not only encourages the immigrants to mimic 
the manner of the host society but also their value. When they come back to 
their own country, these immigrant characters start having a different way of 
perceiving their local culture and surroundings.  
Some American values depicted in the novel are individualism and 
equality. The value of individualism emphasis on privacy, independence, and 
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individual initiative and believes that each person is unique. Meanwhile, the 
values of traditional Indian society depicted in the novel are hierarchy and 
holism. Hierarchy or the ordering of units is a superior-inferior gradation in 
the society. This caste system also organizes the job fields and marriage of 
each caste. Holism stresses on the relationship between an individual and 
group or society where the individual has to do his part of duties and get his 
rights. With their own motives and reasons, the characters mimic the 
individualism value especially in the matter of privacy and independence.  
Back when Subhash was still in India, he already felt that he no longer 
has a connection with his hometown. It was when the country was in a war 
with a communist movement that threatens the government. In his personal 
case, both the political condition in his country and his cautious nature make 
him feels tired of his own country and it motivates him to leave it, ―It was a 
portrait of a city Subhash no longer felt a part of. A city on the brink of 
something; a city he was preparing to leave behind.‖ (Lahiri, 2014: 40) 
Subhash leads Gauri to mimic the individualism value which stresses 
on the need for independence. Under the circumstances that have made Gauri 
lives in difficulty, Subhash encourages her to leave his parents‘ house. He 
shows her the chances for better living in the US with him. She can start a 
new life without anyone knowing her background. She can also pursue higher 
education and career, things which are impossible to achieve if she stays in 
her in-laws‘ house.  
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After she had absorbed this, he said the only things he could think of, 
the most obvious of facts: that in America no one knew about the 
movement, no one would bother her. She could go on with her studies. 
It would be an opportunity to begin again. (Lahiri, 2014: 143). 
 
The first time Bela visited her parents‘ homeland was when she was 
12. Although she has similar physical features with other Indians, people treat 
her differently. The fact that she lives in the US, the dress she wears, and the 
way she speaks is like a magnet that attracts the attention and curiosity of the 
people in her grandmother‘s neighborhood in Calcutta. They follow her when 
she stepped out of the house, peeking and peering through their windows 
whenever she is visible.  
Do you understand what we‘re saying? Do you speak Bengali? A 
woman asked Bela. She peered at her. Her eyes were unkind, her 
stained teeth uneven. 
A little. 
Liking it here? 
Bela had been eager to go out of the house that day, to accompany 
Deepa to the market, to explore the place she‘d traveled so far to see. 
But now she wanted to return inside. Not liking, as they retraced their 
steps, the way some of the neighbors were pulling back their curtains 
to look at her. (Lahiri, 2014: 236). 
 
In the US where most people are individualist and value privacy, she 
never gets such treatments from the people around her. In India however, she 
suddenly becomes a celebrity. The way people observing her makes her feels 
uncomfortable. She sees and notices negative things from the Indians. When 
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a woman asked her questions, Bela sees her as having unkind eyes and 
uneven stained teeth.  
Bela feels a different atmosphere when Subhash took her to Tolly 
Club. Compared to socializing with her grandmother‘s neighbors, she feels 
more comfortable socializing with people in Tolly Club. Bela feels that she 
has no associations with people in the neighborhood. On the other hand, she 
feels that she shares several qualities in common with other children in Tolly 
Club. For example, they come from foreign countries and they speak English. 
She also enjoys the services and food she gets in Tolly Club since it is more 
familiar to her compared to what she gets in her grandmother‘s house.  
There were other children for her to play with in the pool and on the 
playground, to speak to in English. They were a mix of Indians, most 
of them visiting, like Bela, from other countries, and some Europeans. 
She felt emboldened to speak with them, telling them her name. She 
was given a pony ride. There were cheese and cucumber sandwiches 
for her to eat afterward, a spicy bowl of tomato soup. A slab of 
melting ice cream on a plate. (Lahiri, 2014: 251). 
 
c. Mimicry of Lifestyle  
Living in Rhode Island, the characters also mimic the western lifestyle 
which is closely related to alcohol and sexual intercourse before marriage. 
Known as ‗social drinking‘, it is when alcohol is involved in social events 
which is believed to help people feel calmer, more comfortable and easier to 
interact with everyone else ―This is called social drinking, and for many 
serves the purpose of relaxing a bit in order to communicate better. Social 
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drinking is literally a part of our culture.‖ (Alcohol Culture in America, 2017, 
par.4) This mimicking is continued to be done even when the characters 
come back to their homeland in West Bengal.  
Tolly club is the representation of phenomenon of mimicry done by 
Indian native. Not only does it give local people the chances of experiencing 
the western lifestyle, the club also encourages them to embrace the value 
believed by the British. Tolly club is also a place enjoyed by Indian 
immigrants who are coming back to their motherland. Ironically, this club is 
the only place they feel related to compared to their own home in India. 
 Tolly Club is the inheritance of British colonialism in West Bengal. 
Although the British had left, people still maintain the activities in this place 
which are closely related to British culture. In this place, people of West 
Bengal learn and adopt western lifestyle such as (1) spending their spare time 
in the club by playing sports and games, (2) drinking alcohol.  
In the dirt of playing field, Bismilah scratched out a map of the Tolly 
Club. He told them that closer to the clubhouse there was a swimming 
pool, stables, a tennis court. Restaurant where tea was poured from 
silver pots, special rooms for billiards and bridge. Gramophones 
playing music. Bartenders in the white coats who prepared drinks 
called pink lady and gin fizz. (Lahiri, 2014: 4). 
 
Western lifestyle is closely related to club and alcohol. When Subhash 
comes back to his homeland, he possesses an option to mimic the same 
lifestyle; spending time in the club and drinking alcohol to forget his 
problems.  
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There were hotels he might have entered in this part of the city, to 
have a whiskey or a beer, to fall into a conversation with strangers. To 
forget the way his parents behaved, to forget the things Gauri had said. 
(Lahiri, 2014: 134). 
 
Living in Rhode Island, Subhash also learns and adopts the lifestyle of 
the people around him such as sexual intercourse before marriage and going 
on a vacation together. When he is close with a woman named Holy, 
something as simple as shopping together in the supermarket leaves a certain 
impression on him. It is because according to the culture in Calcutta, it is 
unusual for a man and a woman who are not a married couple to do shopping 
together. Meanwhile in Rhode Island, it is considered as an ordinary activity.  
Once or twice they did certain ordinary things, as if they were already 
husband and wife. Going together to the supermarket, filling the cart 
with food, putting the bags in the trunk of her car. Things he would not 
have done with a woman, in Calcutta, before getting married. (Lahiri, 
2014: 90-1). 
 
After leaving Subhash and Bela to pursue her career, Gauri stays alone 
and keeping herself away from having a relationship with other men. 
However in the end, she embraces open relationship, getting chances of 
meeting new people in dinner invitation and conferences.  
Sometimes she juggled lovers, and at other times, for extended period, 
there was no one. She‘d grown fond of some of these men, remaining 
friendly with them. But she never allowed herself to reach the point 
hwere they might complicate her life. (Lahiri, 2014: 287) 
 
At one point, she discovers a new side of herself she has never known 
before. She feels attraction towards a woman and has an encounter with her. 
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―She had no recollection of crossing a line that drove her to desire a woman‘s 
body. With Lorna she found herself already on the other side of it.‖ (Lahiri, 
2014: 289) 
Bela grows up being physically and mentally far from her parents. 
While having nomadic life and working in the farms, she also embraces the 
lifestyle of the people around her, including sexual intercourse before 
marriage. When she found out that she is having a baby, she decides to keep 
it.  
She was more than four months along. The father was not a part of her 
life, not aware of her condition. He was simply someone Bela had 
known, with whom she had been involved, perhaps for a year, perhaps 
merely for an evening. She did not say. (Lahiri, 2014: 321)      
 
Halloween is a western culture celebrated every October 31 to 
remember the dead. It is celebrated by wearing costumes and do trick-or-
treating around the neighborhood. Bela as the second generation of Indian 
immigrants in the US mimics the local culture by celebrating Halloween 
while she does not have much knowledge and experience about Indian 
culture.  
Here she is, Bela said as her grandmother came to the next picture. Her 
mother appeared in it inadvertently. The picture was of Bela from 
several years ago, posing for the camera in their old apartment, with 
the linoleum floors. She was dressed up as Red Riding Hood for 
Halloween, holding a bowl heaped with candy to give away. (Lahiri, 
2014: 243). 
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B. The Impact of Hybridity and Mimicry on Indian Immigrants’ Identity 
Achebe (In Ferdous, 2015: 2) states, ―The novelist duty is not to beat 
this morning headline in topicality, it is to explore the depth of human 
condition.‖ While the topic of each novel may vary, there is also a similar 
point that it carries. Each novel shares ideology, cultural and emotional 
experiences with the readers. The Lowland depicts hybridity and mimicry 
done by the Indian immigrant characters. As depicted in the novel, the impact 
of hybridity and mimicry on Indian immigrants‘ identity is different between 
generations. 
As it creates a cultural synergy, hybridity is considered as having 
positive sense. It has a harmonizing effect; the state of equilibrium when 
different cultures meet. It serves as a space where people can be culturally 
hybrid without losing one‘s cultural root.  
On the opposite, mimicry is commonly considered as having negative 
sense. However, according to Bhabha (in Singh, 2009: par.7), mimicry has 
two possible ends. It can be subversive or empowering. Mimicry can be 
subversive when it is suppressing one‘s cultural identity, encouraging one to 
leave his origin culture. On the other hand, mimicry can be empowering for 
example when it comes to the copy of justice, freedom and rule of law.  
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Experiencing hybridity and mimicry both in their homeland and in 
foreign country gives certain impacts to the Indian immigrants. Subhash, 
Gauri and Bela experienced linguistic hybridity which gives them positive 
impact since it stimulates resistance. The Bengali language they use to 
communicate with provides them secrecy. It can be seen when Subhash 
communicates with his brother in India through letters. They use Bengali 
language, afraid that anyone might look into the content of their letters. Using 
the mother tongue also give the characters nostalgic feeling which can be seen 
when Gauri receives a letter from Subhash years after they have parted. 
Subhash‘s letter evokes the nostalgic feeling in her because her 
communication is mainly in English, including when she talks with her 
brother in India. It shows that the Indian culture and identity is deeply rooted 
inside their mind and cannot be erased completely.  
As for mimicry, although it helps the characters in achieving their 
goals, it also gives them negative impact in the process. For Gauri, her 
mimicking of American dress gives negative impact since it suppresses her 
Indian cultural identity. Similar thing is also experienced by Bela. However, 
her more Americanized appearance is caused by her lack of Indian culture 
education she got from her family.  
The conditions above lead the characters to have double 
consciousness. Double consciousness according to Tyson (2006: 421) is how 
in the eyes of an individual, the world is perceived as broken into two. For a 
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postcolonial individual for example, one part is of his origin culture while the 
other part is the colonizers‘. This division of mind eventually affects the 
socio-cultural development of the individuals themselves. The postcolonial 
individual himself in the end, trapped in between these two cultures; he feels 
that he does not belong to any of them. As the story is around immigrants, 
Lahiri‘s The Lowland illustrates how both the first and second generation of 
Indian immigrant characters which are represented by Subhash, Gauri, and 
Bela experiencing double consciousness.  
1. Subhash  
When he first came to Rhode Island, Subhash instantly puts his 
motherland and the host country in comparison. Both countries are so 
different from one another Subhash cannot find a single thing to link them but 
himself. On the other hand, he feels that life in the US is more convenient for 
him compared to West Bengal.  
The difference was so extreme that he could not accommodate the two 
places together in his mind. In this enormous new country, there 
seemed to be nowhere for the old to reside. There was nothing to link 
them; he was the sole link. Here life ceased to obstruct or assault him. 
Here was a place where humanity was not always pushing, rushing, 
running as if with a fire at its back. (Lahiri, 2014: 41). 
 
 
The datum above shows that Subhash‘s mind tends to choose the US 
than his homeland since the first time he arrived in Rhode Island. Among all 
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the differences between the two places, this foreign country offers him 
freedom that he has been seeking all this time at home.  
Subhash realizes that he does not fully belong to the US, that he is just 
an immigrant. There is no assurance that he will spend his entire life in Rhode 
Island.  However, being a guest in a foreign country, he feels free and more 
comfortable compared to when he lived in his motherland.  
He didn‘t belong, but perhaps it didn‘t matter. He wanted to tell her 
that he had been waiting all his life to find Rhode Island. That it was 
here, in this minute but majestic corner of the world, that he could 
breathe. (Lahiri, 2014: 79). 
 
Even though Subhash has lived in Rhode Island for some time, he 
cannot forget his homeland entirely. Many aspects in Rhode Island can still 
remind him of it. Lahiri uses an example of the color of the leaves in autumn 
that reminds Subhash of the colors of spices used by his mother to make food 
at home. The shades of autumn color give Subhash a nostalgic feeling about 
his homeland. It shows that no matter how free or comfortable he feels in the 
US, his Indian identity forms a resistance from being completely erased. It 
makes him long for his homeland sometimes, deep inside his mind.  
Once more the leaves of the trees lost their chlorophyll, replaced by 
the shades he had left behind: vivid hues of cayenne and turmeric and 
ginger pounded fresh every morning in the kitchen, to season the food 
his mother prepared. (Lahiri, 2014: 99). 
 
When he came back to his hometown in West Bengal after spending 
years of living in Rhode Island, Subhash automatically compares both places. 
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Subhash sees his locality as less clean and not well-organized compared to 
his surroundings in Rhode Island. The word ―assaulted‖ indicates that his 
motherland is inferior and less worthy in his eyes. He is feeling ―violently 
attacked‖ by the slum of his locality in West Bengal. Accustomed with the 
environment in the US, Subhash does not realize he comes back to his 
country bringing along and adapting western‘s perspective of the east. After 
facing the reality of his hometown, instead of feeling nostalgic, Subhash feels 
his hometown as lower grade compared to his surroundings in Rhode Island.  
He was assaulted by the sour, septic smell of the neighborhood, of his 
childhood. The smell of standing water. The smell of algae, of open 
drains. (Lahiri, 2014: 106). 
 
First time Subhash coming back to West Bengal after years of living in 
Rhode Island was when his brother died. However, the moment he arrived at 
his parents‘ house, part of him wants to be away although it has been quite a 
long time that he did not see his family. What he feels now is quite a contrary 
to how he felt back in Rhode Island about his homeland.  
Through one of the grilles he saw his parents, sitting on the top floor. 
He strained to see their expressions but could make out nothing. Now 
that he was so close, part of him wanted to return to the taxi, which 
was backing slowly. He wanted to tell the driver to take him 
somewhere else. (Lahiri, 2014: 107). 
 
Now that Subhash possessed knowledge about a foreign land, he feels 
different from the local people of India. Although physically he looks like 
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other Indian, in Subhash‘s mind he shares a connection with the foreigners. 
He has other place to come back to. Unlike the other Indian natives who are 
forever bounded with the land they live in, Subhash has the capability to leave 
behind his motherland.  
Though he looked like any other Bengali he felt an allegiance with the 
foreigners now. He shared with them a knowledge of elsewhere. 
Another life to go back to. The ability to leave. (Lahiri, 2014: 134). 
 
In India, it is common for the shopkeepers to show an act of 
hospitality to their customers. A shopkeeper offers Subhash to take a look 
inside the store, lets him sits on a stool and also offers him tea. The 
shopkeeper‘s attitude touches him since he does not find such gestures from 
other shopkeepers in the US. The datum below shows that despite the freedom 
and all that he found interesting in the US, there is still something that he 
loves about his homeland, that is the hospitality of Indian citizen.  
Come have a look. Have a cup of tea.  
He had forgotten about such gestures of hospitality from shopkeepers. 
He entered and sat on a stool, watching as the woolen shawls were 
spread out one by one on a large white cushion on the floor. The 
generosity of the effort, the faith implicit in it, touched him. He 
decided to buy one for his mother, realizing only now that he‘d 
brought her nothing from America. (Lahiri, 2014: 135). 
 
 
2. Gauri  
During the early time Subhash takes Gauri to Rhode Island, he tries to 
help her getting some friends. However, she refuses his idea to have the 
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company of other Indian women in that place. Most of them are housewives 
whose husbands work or study in Rhode Island. Gauri feels different from 
them and does not belong to their circle. Different background and education 
might also be the reason why Gauri feels uncomfortable around them.  
Should we invite a few of them to our place, sometime? 
It‘s up to you. 
They might be helpful, after the baby comes. 
I don‘t need their advice. 
I meant as companions. 
I don‘t want to spend my time with them.  
Why not, Gauri? 
I have nothing in common with them, she said.  (Lahiri, 2014: 167-8). 
 
In the matter of national identity, Gauri remains the citizen of India 
since she never changes her nationality and still needs permission as her ticket 
to enter and reside in the US. She has not come back to India for a long time 
but once she does, she feels the urge to come back to the US because she feels 
more comfortable and welcomed in that country compared to her own 
homeland.  
Impractically, she‘d remained a citizen of her birthplace. She was still 
a green-card holder, renewing her Indian passport when it expired. But 
she had never returned to India. It meant standing in separate lines 
when she traveled, it meant extra questions these days, fingerprints 
when she reentered the United States from abroad. But she was always 
welcomed back, ushered through. (Lahiri, 2014: 284). 
Since Gauri had left both India and Subhash‘s house in Rhode Island, 
her only place now is in California. In adapting with the climate in California, 
she finds it comforting yet unfamiliar. Even though she feels fine with the hot 
and arid weather, still it feels different from what she had in her homeland.  
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In any case, California was her only home. Right away she had 
adapted to its climate, both comforting and strange, hot but seldom 
oppressive. Arid instead of damp, apart from the rich fog of certain 
afternoons. (Lahiri, 2014: 285). 
 
Gauri‘s western lifestyle does not cover her true origin completely. 
Although she wears western clothing and behaves like other American in 
common, her true origin is still showing through her physical appearance, 
accent and name. Some aspects of her show her Indian identity and bound her 
with her motherland.  
And yet she remained, in spite of her Western clothes, her Western 
academic interests, a woman who spoke English with a foreign accent, 
whose physical appearance and complexion were unchangeable and, 
against the backdrop of most of America, still unconventional. She 
continued to introduce herself by an unusual name, the first given by 
her parents, the last by the two brothers she had wed. (Lahiri, 2014: 
286). 
 
As the datum above shows, copying western dress and lifestyle makes 
Gauri more alienated. She cannot completely erase her Indian identity; on the 
contrary, her copying makes it more visible. Not only her physical appearance 
but her name also continuously reminds her of her origin.  
Gauri‘s ambition is to pursue higher education and career in the US. In 
order to achieve that chance, she needs to blend with other American ―For the 
sake of retirement, for the sake of simplifying the end of her life, she would 
need to become an American. In this way, too, Udayan would soon be 
betrayed.‖ (Lahiri, 2014: 284-285) Therefore, Gauri managed to mimic the 
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western people‘s dress and lifestyle. However, it makes her more stand out 
than she thinks. People who have not known her yet are wondering about her 
identity. When a driver mistaken her for an assistant, Gauri realizes that she is 
not completely belong to the community she is now live in.  
Her appearance and accent caused people to continue to ask her where 
she came from, and some to form certain assumptions. Once, invited 
to give a talk in San Diego, she‘d been picked up by a driver the 
university had sent, so that she would be spared the effort of driving 
herself. She had greeted him at the door when he rang the bell. But the 
driver had not realized, when she told him good morning, that she was 
his passenger. He had mistaken her for the person paid to open another 
person‘s door. Tell her, whenever she‘s ready, he‘d said. (Lahiri, 
2014: 286). 
 
The datum above shows another example of the failure of her 
mimicking western dress and lifestyle in concealing her origin. When the 
driver indirectly looks down on her, it drags her back to the reality that she is 
an immigrant. Even though she possesses western appearance, education and 
taste, she remains an Indian.  
 
3. Bela  
Bela grew in America, in a broken family. She did not get enough 
education on Bengali language and Indian culture when she was a kid, 
resulting in the distance she feels with her parents‘ origin. When Bela listened 
to the conversation between the Bangladeshi workmen, she feels that the 
language is both familiar and foreign for her. She always makes a stop just to 
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listen to the language they speak with that brings her such feeling of closeness 
and distant at the same time. It has been a long time that she heard her parents 
speak in Bengali.  
She can‘t understand what these men are saying. Just some words here 
and there. The accent is different. Still, she always slows down when 
she passes them. She‘s not nostalgic for her childhood, but this aspect 
of it, at once familiar and foreign, gives her pause. Part of her wonders 
whether the dormant comprehension in her brain will ever be jostled. 
If one day she might remember how to say something. (Lahiri, 2014: 
311). 
 
Even though Bengali and Bangladeshi language are different, the 
workmen‘s conversation still gives emotional impact to Bela where she feels 
close and far from the language at the same time. She feels that there is some 
kind of attachment between her and the Indian language and culture yet her 
lack of experience and knowledge about it makes her feels far from it. She 
does not have much memory in her childhood about speaking in Bengali due 
to her parents‘ problem but hearing the Bangladeshi men reminds her of her 
Indian root.  
She approaches the workmen. Once again she absorbs their 
conversation, both foreign and familiar. They have no idea that their 
talk affects her. She moves down the block, saluting them, wondering 
where she‘ll go after Brooklyn. They see her and wave. (Lahiri, 2014: 
316) 
 
These data show that although Bela does not have enough experience 
about Indian language and culture in her memory, somehow her heart is 
moved by the Bangladeshi men‘s conversation which sounds similar with 
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Bengali language her parents used to talk with. As if her Indian blood refuses 
to forget about her root. The fact that she is a second generation of Indian 
immigrants in the US who grew up in the western environment and lifestyle 
with a very little influence from Indian culture does not suppress the Indian 
identity in her blood. On the opposite, it grows stronger and makes her feels 
the bond between her and Indian language and culture.  
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CHAPTER V 
CONCLUSION 
 
The researcher found that the form of hybridity experienced by Indian immigrant 
characters in Lahiri‘s The Lowland is linguistic hybridity. It can be seen in the 
insertion of un-translated words and expressions from Bengali language to English in 
which the novel is written as well as where the characters are described to be 
communicating with the Bengali language. Meanwhile, the forms of mimicry which 
are done by the characters fall into three categories. The first is mimicry of manner 
which is in the forms of dress and cultural behavior. Second is mimicry of 
individualism value which stresses on independency and privacy. Third is mimicry of 
lifestyle in the form of alcohol consumption and sexual intercourse before marriage.        
Based on the findings above, postcolonial reading is used to analyze the impact 
of hybridity and mimicry on the Indian immigrants‘ identity. The harmonizing effect 
and the subversive effect of mimicry lead the characters to have double 
consciousness. The act of mimicking they done is suppressing their Indian cultural 
identity. However, the harmonizing effect of hybridity helps to form a resistance of it 
from being completely forgotten and erased. 
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APPENDIX I 
 
TABLE 1: Linguistic Hybridity 
No. Page Quotation Meaning Category 
1. 5 Adi Ganga The River Ganga, a river that is considered as 
holy in India specifically for the Indian 
Hindus. 
Untranslated words 
2. 20 Charulata  An Indian movie that released in 1964.  
3. 20 Dal An Indian food made of pulses.  
4. 36 Ma and Baba ‗Ma‘ is Indian term for ‗mother‘ and ‗Baba‘ is 
Indian term for ‗father‘. 
5. 38 Lungi Also known as Sarong, fabric worn around 
waist, mostly found in India and several 
countries in South East Asia such as 
Indonesia, Malaysia and Myanmar.  
6. 51 A few days later, in his mailbox at 
his department, Subhash found a 
letter from Udayan. Paragraphs 
in Bengali, dark blue ink against 
In written communication, Subhash and 
Udayan use Bengali.  
The language used  by 
the characters to 
communicate 
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the lighter blue of the aerogramme.  
7. 52 Perhaps the letter would have been 
safe among his possessions in 
Rhode Island. It was written in 
Bengali, it could have been 
something Subhash kept.   
In written communication, Subhash and 
Udayan use Bengali. 
8. 61 Kurta Traditional men clothe in form of loose 
collarless shirt worn in some subcontinent of 
India.  
Untranslated words 
9. 99 He thought of Durga Pujo coming 
again to Calcutta.  
A Hindu festival celebrated in Bengal, Assam 
and some eastern Indian states.  
10. 129 Shashthi, Saptami, Ashtami, 
Navami.  
The days of Durga Pujo celebration.  
11. 149 For a few minutes Subhash turned 
on the car radio, listening to a man 
report local news, the weather 
forecast. She’d had an English 
education, she’d studied at 
Presidency, and yet she could 
Although she had learned English, apparently 
Gauri is not yet habituated with it, reason why 
she can‘t understand the English broadcast.   
The language used  by 
the characters to 
communicate 
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barely understand the broadcast. 
12. 167 Diwali Festival of lights celebrated by Hindus, Sikhs 
and Jains 
Untranslated words 
13. 178 Kal The word for yesterday and tomorrow in 
Bengali, also means season.  
14. 178 Shakal bela The word for morning in Bengali 
15. 178 Bikel bela The word for afternoon/ evening in Bengali 
16. 178 Ratrir bela The word for night in Bengali 
17. 217 Hari bol  ―Chant the name of the Lord‖. It is 
comparable to Christian phrase ―Praise the 
Lord!‖  
18. 225 Phen  The word for starchy rice water in Bengali 
19. 232 Barsha kal  The word for the start of the monsoon season/ 
rainy season in Bengali 
20. 233 Memsahib  A white foreign woman of high social status 
living in India 
21. 237 Basanta kal  The word for spring season  in Bengali 
22. 240 Dida The word for grandmother in Bengali 
23. 240 Do you have rain like this in Since Bela is not fluent in Bengali, she finds it The language used  by 
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Rhode Island? Deepa asked. 
It was too much to explain in 
Bengali. But a hurricane in Rhode 
Island was among her earliest 
memories.  
difficult to explain about weather in Rhode 
Island to Deepa.  
the characters to 
communicate 
24. 247 Dadu The word for grandfather in Bengali Untranslated words 
25. 257 The letter had been composed in 
Bengali, so there was no danger 
of Bela deciphering its contents. 
He conveyed a version of what it 
said, somehow managing to look 
into her confused face. 
Leaving Subhash and Bela, Gauri wrote a 
letter in Bengali. As the second generation of 
Indian immigrant in the US, Bela is not very 
fluent in Bengali. Thus, she will not be able to 
read the letter.  
The language used  by 
the characters to 
communicate 
26. 347 They asked Gauri, in English, 
where she was from, saying they 
came to America every summer, 
that this was where both their sons 
lived and that they liked it very 
much. One son lived in 
Sacramento, the other in Atlanta. 
When Gauri met some tourists from India in 
California, they talked to her in English.  
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27. 349 Inside was a short letter written 
in Bengali, on two sides of a sheet 
of office stationery. She had not 
read Bengali penmanship in 
decades; her communication 
with Manash was by e-mail, in 
English. 
 
When asking for a divorce, Subhash wrote a 
letter for Gauri in English. Meanwhile in her 
communication with her brother in Bengal, 
Gauri uses English.  
28. 358 Atma devanam, bhuvanasya 
garbha. 
―Spirit of the gods, seeds of all the worlds‖ a 
line from Rig Veda, a text of an ancient 
teaching in India.  
Untranslated words 
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TABLE 2: Mimicry of Manner, Values and Lifestyle  
No. Page Quotation Meaning Category 
1. 4 In the dirt of playing field, 
Bismilah scratched out a map of 
the Tolly Club. He told them that 
closer to the clubhouse there was 
a swimming pool, stables, a 
tennis court. Restaurant where 
tea was poured from silver pots, 
special rooms for billiards and 
bridge. Gramophones playing 
music. Bartenders in the white 
coats who prepared drinks called 
pink lady and gin fizz.  
Tolly Club represents the way of Indian people 
mimic the  lifestyle  of western people. In this 
place, the people of West Bengal –mostly the 
rich ones and the western descents- adopt the 
western bourgeoisie life style such as spending 
their spare time in the club by playing games, 
drinking alcohol and relaxing.  
Mimicry of lifestyle   
2. 8 Though Nehru was Prime 
Minister, it was the new Queen of 
England, Elisabeth II, whose 
portrait was presided in main 
drawing room.  
As the effect of British colonization in India, 
Indian people still honor and value the Queen 
of England although India has been freed from 
colonization.  
Mimicry of value 
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3. 30 But Udayan said that golf was 
the pastime of the comprador 
bourgeoisie. He said the Tolly 
Club was proof that India was 
still a semi colonial country, 
behaving as if the British had 
never left. 
Toly Club represents how powerful is the 
impact of  British colonization toward Indian 
people. Although British people have left, the 
culture they have shared with the local people 
remain and in fact, maintained.  
Mimicry of manner  
4. 40 It was a portrait of a city 
Subhash no longer felt a part of. 
A city on the brink of something; 
a city he was preparing to leave 
behind. 
Subhash feels that he no longer has connection 
with his hometown.  
Mimicry of value  
5. 90-
91 
Once or twice they did certain 
ordinary things, as if they were 
already husband and wife. Going 
together to the supermarket, 
filling the cart with food, putting 
the bags in the trunk of her car. 
Things he would not have done 
Referring to the custom in Calcutta, it is 
unusual for a man and a woman who are not a 
married couple to do shopping together. 
Meanwhile in Rhode Island, it is considered as 
an ordinary action.  
Mimicry of lifestyle 
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with a woman, in Calcutta, 
before getting married. 
6. 134 There were hotels he might have 
entered in this part of the city, to 
have a whiskey or a beer, to fall 
into a conversation with 
strangers. To forget the way his 
parents behaved, to forget the 
things Gauri had said. 
To spend time in a club and drinking alcohol is 
one of the western cultures. After coming back 
from the US, Subhash possessed an option to 
mimic the behavior.   
Mimicry of lifestyle  
7. 143 After she had absorbed this, he said 
the only things he could think of, 
the most obvious of facts: that in 
America no one knew about the 
movement, no one would bother 
her. She could go on with her 
studies. It would be an 
opportunity to begin again. 
For Gauri, America is her chance to begin a 
new  life. Living in the US offers her freedom 
since no one knows about her background. 
Also, she can pursue higher education and 
career which are her life goals. It is not 
possible for her to achieve that if she stays 
under the roof of her in-laws in Calcutta.  
Mimicry of value  
8. 156 He had taught himself to cook 
dinner so she didn’t interfere.  
Living alone in Rhode Island makes Subhash 
grows independent compared to when he was 
Mimicry of manner  
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9. 156 Eventually he would knock, 
saying her name to summon her 
to the table. It would all be 
ready: two plates, two glasses of 
water, two mounds of soft rice 
accompanied by whatever he had 
made.  
at home in Bengal where his meal is prepared 
by his mother.  
10. 161 The student seemed so at ease, 
wearing long silver earrings, a 
gauzy blouse, and a skirt that 
stopped at her knees. Her body 
was unencumbered by the yards 
of silk material that Gauri 
wrapped and pleated and tucked 
every morning into a petticoat. 
These were the saris she’d worn 
since she stopped wearing frocks, 
at fifteen. What she’d worn while 
married to Udayan, and what she 
Sari is the Indian traditional clothing for 
women. Most Indian women who lived in the 
US still wear it everyday. Gauri on the other 
hand, grows tired of it. She begins to yearn for 
having appearance like other American 
women she met.  
Mimicry of manner  
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continued to wear now. 
I like your outfit, the girl said, 
getting up to go. 
Thank you. 
But watching the girl walk away, 
Gauri felt ungainly. She began to 
want to look like the other 
women she noticed on the 
campus, like a woman Udayan 
had never seen. 
11. 168 On the dressing table was a pair 
of scissors that he normally kept 
in the kitchen drawer, along with 
clumps of her hair. In one corner 
of the floor, all of her saris, and 
the rest of her petticoats and 
blouses, were lying in ribbons 
and scraps of various shapes and 
sizes, as if an animal had 
Eventually Gauri decides to change her 
appearance. She cuts her typical Indian 
women‘s braided long hair and get rid of her 
Indian clothes.  
Mimicry of  manner  
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shredded the fabric with its teeth 
and claws. He opened her 
drawers and saw they were 
empty. She had destroyed 
everything. 
12. 168-
169 
A few minutes later he heard her 
key in the lock. Her hair hung 
bluntly along her jawbone, 
dramatically altering her face. 
She was wearing slacks and a 
gray sweater. The clothes 
covered her skin, but they 
accentuated the contours of her 
breasts, the firm swell of her 
stomach. The shape of her thighs. 
He drew his eyes away from her, 
though already a vision had 
entered, of her breasts, exposed. 
Wearing her hair short and American clothing, 
Gauri wants to begin her new life in the new 
place with a fresh look of her new appearance. 
Her action surprises Subhash since he never 
saw her in such outfit and appearance.  
Mimicry of  manner  
13. 169 Why did you cut off your hair? It is not a mere boredom that motivates Gauri Mimicry of   manner  
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I was tired of it. 
And your clothes? 
I was tired of those, too. 
to leave her over-familiar fashion and hairstyle 
she had wore for her entire life. Her action of 
changing her appearance to be like common 
American women serves as the mark of her 
new birth as well her way of suppressing her 
Indian culture.  
14. 206 She became aware of a man who 
looked at her, turning his head 
slightly as she passed by. His 
glance shifting, though he never 
stopped to introduce himself—
there was no reason for him to. She 
knew there weren’t too many 
women who looked like her on 
the campus. Most of the other 
Indian women wore saris. But in 
spite of her jeans and boots and 
belted cardigan, or perhaps 
because of them, Gauri knew she 
People start to notice Gauri. She used to look 
different because of her physical appearance 
and saris. Now, instead of blending with other 
American natives, she becomes more 
noticeable for her new appearance.  
Mimicry of   manner  
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stood out. 
15. 236 Do you understand what we‘re 
saying? Do you speak Bengali? A 
woman asked Bela. She peered at 
her. Her eyes were unkind, her 
stained teeth uneven. 
A little. 
Liking it here? 
Bela had been eager to go out of 
the house that day, to accompany 
Deepa to the market, to explore 
the place she’d traveled so far to 
see. But now she wanted to 
return inside. Not liking, as they 
retraced their steps, the way 
some of the neighbors were 
pulling back their curtains to 
look at her. 
Despite the Indian traits and features Bela 
possesed, people in her grandmother‘s 
neighborhood in Calcutta are more interested 
in the fact that she had lived in the US. The 
outfits she wears and language she speaks are 
like magnet that attract the local people‘s 
attention. Bela finds their attitude make her 
uncomfortable.  
Mimicry of value  
16. 237 Her grandmother combed out Bela‘s grandmother is confused by the fact Mimicry of manner  
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Bela’s hair, sometimes using her 
fingers when the knots were 
stubborn. She held it in her 
hands and examine it.  
Your mother hasn’t taught you 
to keep it tied? 
She shook her head. 
There isn’t a rule about it at your 
school? 
No. 
You must keep it braided. At 
night, especially. Two on either 
side for now, one at the center 
when you are older.  
Her mother had never told her 
this. Her mother wore hear hair 
as short as a man’s.  
 
that Bela doesn‘t know about basic rules to 
keep her hair braided (as an Indian woman).  
17. 243 Here she is, Bela said as her Halloween is a western culture celebrated in Mimicry of lifestyle  
 
 
87 
 
grandmother came to the next 
picture. 
Her mother appeared in it 
inadvertently. The picture was of 
Bela from several years ago, 
posing for the camera in their old 
apartment, with the linoleum 
floors. She was dressed up as Red 
Riding Hood for Halloween, 
holding a bowl heaped with 
candy to give away. 
 
31st of October. Bela as the second generation 
of Indian Immigrants in the US mimic the 
American culture by experiencing Hallowen 
culture.  
18. 243 But there in the background was 
her mother, leaning slightly over 
the kitchen table, in the process 
of clearing the dinner plates, 
wearing slacks and a maroon 
tunic. 
So stylish, Deepa said, looking 
Bijoli, Gauri‘s mother-in-law dislikes her 
action of mimicking the western fashion.  
Mimicry of   manner  
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over her grandmother’s 
shoulder. 
Her grandmother handed the 
pictures to her father. 
19. 251 There were other children for 
her to play with in the pool and 
on the playground, to speak to in 
English. They were a mix of 
Indians, most of them visiting, 
like Bela, from other countries, 
and some Europeans. She felt 
emboldened to speak with them, 
telling them her name. She was 
given a pony ride. There were 
cheese and cucumber sandwiches 
for her to eat afterward, a spicy 
bowl of tomato soup. A slab of 
melting ice cream on a plate. 
Compared to socializing with her 
grandmother‘s neighbors, Bela feels more 
comfortable socializing with people in Tolly 
club. She fels different with the neighborhood. 
On the otherhand, she feels that she shares 
several qualities in common with other 
children in Tolly club. For example, they come 
from other countries and they speak English.  
Mimicry of value  
20. 270 She wore denim coveralls, heavy Bela‘s appearance is more Americanized.  Mimicry of manner  
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soiled boots, a cotton kerchief 
tied over her hair. She woke up 
at four in the morning. A man’s 
undershirt with the sleeves 
pushed up to her shoulders, dark 
strips of leather knotted around 
her wrist in place of bangles.  
Each time there was something 
new to take in. a tattoo that was 
like an open cuff above her 
ankle. A bleached section of her 
hair. A silver hoop in her nose.  
21. 284-
285 
For the sake of retirement, for 
the sake of simplifying the end of 
her life, she would need to 
become an American. In this way, 
too, Udayan would soon be 
betrayed. 
With the consideration that her life will be 
much easier if she leaves her in-law‘s house as 
well as India, she leaves behind her Indian 
identity and embraces the American instead.  
Mimicry of manner 
and value 
22. 319- He had learned to set aside the Arranged marriage is a common tradition in Mimicry of manner  
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320 responsibility he’d once believed 
would be his: to do his part to 
secure a daughter’s future by 
yoking it to another person’s. If 
he’d raised her in Calcutta it 
would have been reasonable for 
him to bring up the subject of 
her marriage. Here it was 
meddlesome, considered out-of-
bounds. He had raised her in a 
place free from such stigmas. 
When he’d voiced his concerns 
one evening to Elise, she had 
advised him to say nothing, 
reminding him that so many 
people these days waited until 
their thirties to marry, even their 
forties. 
India. Meanwhile in the US, marriage is not 
fully the parent‘s responsibility to decide but 
the individuals themselves. Therefore, since 
they live in such place that has different 
culture about marriage, Subhash decides to 
remain silent and follows the local custom. He 
lets Bela to set up her own life path.  
23. 321 She wanted to keep the child. She Even though it is considered as breaking the Mimicry of manner   
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wanted to become a mother. She 
told him that she’d thought 
about it carefully, that she was 
ready. 
She said it was better that the 
father did not know. It was less 
complicated that way. 
norm, sexual intercourse between couple 
before marriage is a common thing in the US. 
For Bela, America is her home country. She 
experiences pre-marriage sexual intercourse as 
other people in the US. When she got 
pregnant, she decides to keep the baby for 
herself without telling the father of her baby.  
and value.  
24. 391 People were glancing at her now 
that she was out of the car. 
Taking in her sunglasses, her 
American clothing and shoes. 
Unaware that once she, too, had 
lived here. Cell phones rang, but 
the rubber horns of the cycle 
rickshaws still squawked on the 
main roads. 
Gauri‘s American fashion style successfully 
made people in her hometown unaware of who 
she is. They are amazed and confused by her 
American clothing.  
Mimicry of manner  
25. 402 The trip is a honeymoon, the man‘s 
first, though he was married once 
before. A few days ago, across the 
Subhash is a Hindu. He marries a Christian 
woman, Elise Silva in a Christian way. Multi-
religion marriage is considered as taboo in 
Mimicry of manner 
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same ocean, in America, the 
couple stood to exchange their 
vows on the grounds of a small 
red-and-white church in Rhode 
Island that the man has admired 
for many years, its spire rising 
over Narragansett Bay. 
India. In the US however, he gets the freedom 
to marry someone of different religion.   
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TABLE 3: Double Consciousness  
No. Page Quotation Meaning Category 
1. 41 The difference was so extreme 
that he could not accommodate 
the two places together in his 
mind. In this enormous new 
country, there seemed to be 
nowhere for the old to reside. 
There was nothing to link them; 
he was the sole link. Here life 
ceased to obstruct or assault him. 
Here was a place where 
humanity was not always 
pushing, rushing, running as if 
with a fire at its back. 
Subhash puts his motherland and the host 
country in comparison. Both countries are so 
different Subhash could not find a single thing 
to link them but himself. In the US, he feels 
that life is much more convenient for him.  
Double consciousness 
2. 79 He didn’t belong, but perhaps it 
didn’t matter. He wanted to tell 
her that he had been waiting all 
his life to find Rhode Island. 
Although Subhash realizes that he does not 
belong in the US, he feels free and more 
comfortable compared to when he lived in his 
motherland.  
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That it was here, in this minute 
but majestic corner of the world, 
that he could breathe. 
3. 99 Once more the leaves of the trees 
lost their chlorophyll, replaced 
by the shades he had left behind: 
vivid hues of cayenne and 
turmeric and ginger pounded 
fresh every morning in the 
kitchen, to season the food his 
mother prepared. 
Although the time has passes, Subhash cannot 
forget his homeland entirely. Many aspects 
could still remind him of it. For example, the 
color of the leaves in autumn reminds him of 
the color of spices his mother used to use 
them to make food at home.  
4. 106 He was assaulted by the sour, 
septic smell of the neighborhood, 
of his childhood. The smell of 
standing water. The smell of 
algae, of open drains. 
When he sees that his hometown is not as 
clean and well-organized as his surroundings 
in Rhode Island, instead of feeling nostalgic 
Subhash feels that his hometown is inferior 
and has lower grade compared to where he 
lives in the US. 
5. 107 Through one of the grilles he saw 
his parents, sitting on the top floor. 
Arriving at his parents‘ house in West Bengal, 
somehow part of him wants to be away.  
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He strained to see their expressions 
but could make out nothing. Now 
that he was so close, part of him 
wanted to 
return to the taxi, which was 
backing out slowly. He wanted to 
tell the driver to take him 
somewhere else. 
6. 134 Though he looked like any other 
Bengali he felt an allegiance with 
the foreigners now. 
He shared with them a 
knowledge of elsewhere. Another 
life to go back to. The ability to 
leave. 
When Subhash visits his homeland after 
several years of living in the US, he feels that 
he is different from the local people in India. 
He now possessed the knowledge of a foreign 
land; a place where he lived in and where he 
would come back to. Unlike the local people 
in India who are forever bounded with the 
land they live in, Subhash has the capability to 
leave.  
7. 135 Come have a look. Have a cup of 
tea. 
In India, it is common to receive such an act 
of hospitality from the shopkeepers. Since 
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He had forgotten about such 
gestures of hospitality from 
shopkeepers. He entered and sat 
on a stool, watching as the 
woolen shawls were spread out 
one by one on a large white 
cushion on the floor. The 
generosity of the effort, the faith 
implicit in it, touched him. He 
decided to buy one for his mother, 
realizing only now that he‘d 
brought her nothing from America. 
Subhash never finds such thing in the US, the 
shopkeeper‘s devotion and warmth touched 
him.  
8. 167-
168 
Should we invite a few of them to 
our place, sometime? 
It’s up to you. 
They might be helpful, after the 
baby comes. 
I don’t need their advice. 
I meant as companions. 
Gauri feels different from other Indian women 
she met in America. Most of them are 
housewives whose husbands work or study. 
Even though they have similar conditions, 
Gauri feels that she does not belong to their 
circle. Different background and education 
might also be the reason why Gauri feels 
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I don’t want to spend my time 
with them. 
Why not, Gauri? 
I have nothing in common with 
them, she said. 
uncomfortable around them.  
9. 171 She had grown up in such 
weather. But here, where just 
months ago it was cold enough 
for her to see her breath when 
she walked outside, it came as a 
shock, as something almost 
unnatural. 
Gauri is not yet habituated with the weather 
difference between Rhode Island and West 
Bengal.  
10. 284 Impractically, she’d remained a 
citizen of her birthplace. She was 
still a green-card holder, 
renewing her Indian passport 
when it expired. But she had 
never returned to India. It meant 
standing in separate lines when 
In the matter of national identity, Gauri 
remains the citizen of India since she never 
changes her nationality and still uses green 
card as her ticket to enter the US. However, 
she does not return to her homeland in India. 
Gauri, on the other hand, feels the urge to 
come back to the US since she feels 
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she traveled, it meant extra 
questions these days, fingerprints 
when she reentered the United 
States from abroad. But she was 
always welcomed back, ushered 
through. 
comfortable and welcomed.  
11. 285 In any case, California was her 
only home. Right away she had 
adapted to its climate, both 
comforting and strange, hot but 
seldom oppressive. Arid instead 
of damp, apart from the rich fog 
of certain afternoons. 
Since she had left both India and Subhash‘s 
house, Gauri‘s only place is in California. In 
adapting to the climate in California, Gauri 
finds it comforting yet unfamiliar. Even 
though she feels fine with the hot and arid 
weather, still it feels different from her 
homeland.  
12. 286 And yet she remained, in spite of 
her Western clothes, her 
Western academic interests, a 
woman who spoke English with a 
foreign accent, whose physical 
appearance and complexion were 
Gauri‘s Western lifestyle does not cover her 
true origin completely. Even though she wears 
Western clothing and act like other 
Westerners in common, her true origin is still 
showing trough her physical appearance, 
accent and name. She still has several things 
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unchangeable and, against the 
backdrop of most of America, 
still unconventional. She 
continued to introduce herself by 
an unusual name, the first given 
by her parents, the last by the 
two brothers she had wed. 
that show her Indian identity and bound her 
with her motherland.  
13. 286 Her appearance and accent 
caused people to continue to ask 
her where she came from, and 
some to form certain 
assumptions. Once, invited to 
give a talk in San Diego, she’d 
been picked up by a driver the 
university had sent, so that she 
would be spared the effort of 
driving herself. She had greeted 
him at the door when he rang the 
bell. But the driver had not 
Even though Gauri has managed to mimic the 
Western‘s appearance and lifestyle, she looks 
stand out. People who have yet known her are 
wondering about her identity. When the driver 
had mistaken her for an assistance, Gauri 
realizes that she is not completely belong to 
the community she is now live in.  
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realized, when she told him good 
morning, that she was his 
passenger. He had mistaken her 
for the person paid to open 
another person’s door. Tell her, 
whenever she’s ready, he’d said. 
14. 311 She can’t understand what these 
men are saying. Just some words 
here and there. The accent is 
different. Still, she always slows 
down when she passes them. 
She’s not nostalgic for her 
childhood, but this aspect of it, at 
once familiar and foreign, gives 
her pause. Part of her wonders 
whether the dormant 
comprehension in her brain will 
ever be jostled. If one day she 
might remember how to say 
When Bela listened to the conversations 
between the Bangladeshi workmen, she feels 
that the language is both familiar and foreign 
for her. She always makes a stop just to listen 
to the language they speak with that brings her 
such feeling of closeness and distant at the 
same time. It has been a long time that she 
heard her parents speak in Bengali. 
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something. 
15. 316 She approaches the workmen. 
Once again she absorbs their 
conversation, both foreign and 
familiar. They have no idea that 
their talk affects her. She moves 
down the block, saluting them, 
wondering where she’ll go after 
Brooklyn. They see her and 
wave. 
The workmen‘s conversation gives emotional 
impact to Bela where she feels close and far to 
the language at the same time. She feels that 
there is some kind of attachment between her 
and the Indian language and culture yet far 
from it.  
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APPENDIX 2 
The Lowland 
The Lowland is a novel written by Jhumpa Lahiri which is inspired by 
a real political event of illegal communist movement in India. Similar with 
her previous works, The Lowland gives insight of Indian immigrants‘ 
experiences of their settlement in the United States. It shows how the 
immigrants are feeling alienated and how they try to blend with the 
community.  
The Lowland tells about two brothers: Subhash and Udayan. They 
were born and grew up in Tollygunge, Calcutta, India. These two brothers 
have different characters. Subhash, the older brother, is very careful, lack of 
courage, and more conservative-minded. On the opposite, Udayan the 
younger one is more adventurous and impulsive.  
 In the 1960s, there was a Naxalite movement against the poverty and 
inequality in the Indian society. Udayan joined this illegal movement while 
Subhash kept himself away from such dangerous matters. Subhash then went 
to America to get his master degree in chemical engineering.  
 One day, Subhash got a call to come home. He found out that his 
brother, Udayan, was killed and left a wife named Gauri who at that time is 
expecting their baby. Seeing how Gauri was badly treated by both of 
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Subhash‘s parents and Indian culture upon a widow, Subhash decides to 
marry Gauri and brings her to America.  
In America, Gauri continues her study in philosophy while Subhash is 
working. After giving birth to her daughter, Bella, Gauri keeps herself busy 
by taking care of Bella and also her study. Gauri realizes that she cannot give 
affection to her daughter like mothers in common. When Bella is 12 years old, 
Gauri decides to leave her husband and child. She pursues her career as a 
professor in Philosophy and left Bella alone with her father.  
 Bella becomes a very reserved person. After graduating from college, 
she lives nomadic with a series of jobs on farms across the country. She 
blames her mother for what she has become. When she got pregnant, she 
wants to take care of the baby on her own. She does not even tell the father of 
her baby. Being aware of her parents‘ unhappy marriage, she decides not to 
get married. When Meghna, Bella‘s daughter, was four years old, she gets to 
know a man named Drew. He is at Bella‘s age and has the same interest as 
Bella in farming.  At first, Bella keeps communicating with Drew for 
Meghna‘s sake but then she finally maintains a serious relationship with him.  
 Years after Gauri left, Subhash does not have any relationship with 
other woman. However, at his friend‘s funeral, Subhash met a woman, Elise 
Silva, Bella‘s teacher in high school and they start seeing each other. Feeling 
guilty to Bella, Subhash finally decides to tell Bella the truth about her 
biological parents. Bella was shocked and does not contact him for a week. 
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She then comes back to Subhash and thanks him for telling the truth. Now 
after she becomes a mother, Bella realizes Subhash‘s hard work and it made 
her loves him more.  Then Subhash asks Gauri to divorce.  
Gauri, though she has pursued her carrier and independence that she 
might not get if she stays in Calcutta, she feels empty. Beyond her busy days 
of lecturing, she feels lonely when she is in her house. After receiving 
Subhash‘s mail, she decides to come to Rode Island and meet him regarding 
the divorce. There, she meets Bella and her daughter, Meghna. Several 
months later, after Bella‘s strike, she gets a letter from Bella, signaling that 
she can fix their relationship in the future. 
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